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MISSIONS; ARTS AND LETTERS
INTRODUCTION

is still hardly conscious of the splendour of her in-
heritance or of the greatness of her strength. She
has the sense of vigour which belongs to youth ; but of what
elements that strength is composed, or in what direction it is
destined to be employed, she is yet, perhaps, not fully aware.
She delights in the vastness of her possessions and takes
pride in remembering the races from which she has sprung ;
but has she sufficiently outlined the tasks which lie before her
in the future or considered the debt which she owes to the
cause of civilization or of humanity ? The order which her
development has so far followed is, after all, the appointed
one—first ‘ that which is natural, afterward that which is
spiritual.” The giant in his youth labours at the tasks and
enterprises which call for the exercise of muscle and sinew—
of heart and lungs; later come those which call for deeper
reflection and more matured wisdom. What Canada has
attained in the physical domain has challenged not only the
attention but the admiration of the world. Canada is not able
to present a ‘ far-flung battle line,” but she is able to show
far-flung lines of railway and steamship systems which older
countries can hardly surpass. The physical may appear for
the present to have the supremacy. Soon, it may be, the
desire for something more enduring, which has always been
manifest, will assert itself, and then Canada will have attained,
to the full extent, national self-consciousness.
In the chapters which follow records are to be found of

the religious, intellectual and artistic activities of the country.
3

CANADA is still on the threshold of nationhood. She
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They are at least evidences of Canada’s aspirations to share in
the spiritual civilization of the nations. In certain spheres
of intellectual activity our achievement as a people surely
falls short of that degree of excellence which we could wish
to be regarded as the Canadian standard. But we have set
up no lofty ideals and, until we have before us constantly a
standard for contemplation, our attainment will seldom rise
above the commonplace.

The first group of chapters in this section is devoted to
the religious history of the country. The narratives will
prove to be of high interest, particularly if read as a whole,
while each separate history will naturally appeal with special
force to the members of the denomination with which it deals.
Taken together, the histories are of wider import ; they give
reality and substance to the commonplace, that this is a
Christian country. Canada is a Christian country in the sense
that, from the beginning of her history until the present time,
all her people, broadly speaking, profess adherence to one or
other of the different Christian communities. As bands of
settlers came to our shores, they brought with them, or found
awaiting them, teachers of the Christian faith. In the cere-
monies attending the foundation of our cities religious exer-
cises formed an essential part. At Montreal, the outpost of
the church in her conflict with heathendom, a granite column
marks the spot where the first mass was sung. In 1758, when
the New Englanders were invited to come to Nova Scotia
to occupy the lands vacated by the Acadians, they demanded
freedom of worship. On the assurance of liberty in the exer-
cise of their religion they came in large numbers and laid the
foundation of the Congregational, the Presbyterian, the Metho-
dist and the Baptist denominations in the Maritime Provinces.
While the fate of Canada hung in the balance after the Battle
of the Plains, the Chapter of Quebec provided for the more
effective administration of the church, by placing the whole
country under the direction of four vicars-general. Later,
when Canada passed into the hands of the British, the king
gave instructions to the governor, that as lands were assigned
for the use of settlers, a plot was to be reserved in each parish
for a church, and four hundred acres were to be set aside
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for a minister. The intimate relation recognized as existing
between religion and education is emphasized in all the
narratives. In a clause of the instructions to Murray the
king desires that two hundred acres shall be set aside for
a schoolmaster. In Quebec the Catholics were continuing
the work of educating students for the priesthood in the
Seminary of Quebec. In Upper Canada, three years after
the loyalists had settled in the vicinity of the Bay of
Quinte, the Rev. John Stuart opened a school at Kingston.
In the Maritime Provinces Bishop Inglis, the first Anglican
bishop, was virtually the first superintendent of education
as well as the official head of the church. Religion and
education have walked hand in hand. The universities and
colleges in Upper and Lower Canada, although some of
them have now become secularized, were in their origin as-
sociated with the work of religious bodies. The story is the
same in the western provinces. In the Red River Settle-
ment Father Provencher set up his school and soon began to
instruct his boys in Latin. At Pembina, still further removed
from the influence of civilization, we have the pleasing picture
of a group of boys studying Latin Grammar under one of
Father Provencher’s associates.

To the work of missions at home and abroad the churches
have devoted themselves with zeal, and in this field of ac-
tivity we catch glimpses of heroism and self-sacrifice which
arouse our interest and compel our admiration.

Within some of the larger denominations there were in
earlier days a number of independent bodies holding more
or less divergent views; but success has attended the efforts
which have been made to remove the causes of difference and
render possible a larger consolidation.

As in most other countries, the musical development of
Canada has been greatly assisted by the various churches.
The different orchestras of which Canada is proud—and some
have won high distinction—are all either directly associated
with, or had their beginnings in, some church.

The chapters on the intellectual life of Canada and on its
art and literature present at least two aspects. As part of
the general history of the country they exhibit its progress
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under these special heads. But they have a wider scientific
interest. They are the record of the achievement in the
field of literature and art of a people sprung from detached
fragments of the British and French peoples transplanted
to Canadian soil. The chapters bear materially upon the
question frequently raised as to the possibility of any con-
siderable literary and artistic production in a colony. It is
asserted from time to time that there is something in the
colonial status operating as a bar to high achievement in art
and literature, and Canada has been pointed at as a particular
instance of the infertility due to these conditions. How far
Canada has really failed in the spheres alluded to may be
determined by the readers of these chapters. High genius
never was common, nor has it ever been possible to foretell its
coming, though attempts have been made to explain it after
itcame. The question is whether we are providing conditions
favourable to its full expansion when it does appear among
us. It is idle to assume that any connection exists between
literary and artistic productiveness or unproductiveness and
the political system under which Canadians work and live.

It may be admitted at once that at the outset, at least,
the colonist is subject to certain disabilities. He enjoys
many advantages in the country of his adoption. Comforts
and luxuries of which it were vain to dream in his former home,
moderate industry now places within his reach. Books,
pictures, and most things in which literary and artistic activity
finds concrete expression, are at his command. One thing,
however, he must leave behind. The intellectual graces
which manifest themselves in the lives and conversation
of the highly cultivated men and women of Europe cannot
be transferred. Matthew Arnold is quoted as saying that
the best school for English style is good English society.
But it is not the colonist alone who is deprived of this
advantage.

Men of letters and artists in the United States were for a
long time under a disadvantage owing to their separation
from the great social and artistic centres. Canadians to a
certain extent have suffered from a similar cause, and a sense
of timidity, a want of confidence, has paralysed much of their
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effort. The chapters on literature and painting emphasize
this point. In estimating the qualities which have given
Haliburton the unique place he holds in our literature we must
not forget his courage. Those good things of The Clock-
maker which men still delight to quote were doubtless ap-
proved by his little circle in Halifax, but must he not have
been in painful doubt as to how they would be received in
England by that society to which he looked up, and whose
amusement was being administered to at the moment by the
high-bred humour of Sydney Smith ? People are often more
inclined to laugh at the humorist than to laugh with him.
Few men in colonial society have been so greatly daring as
Haliburton, and consequently we find our artists and painters
adapting their conceptions to modes of expression which,
having passed muster with the critical, are considered safe.
Creative genius, on the other hand, struggles to give expression
to its own individuality, and, undeterred by passing criticism,
seeks to attain a lofty standard of excellence which is for ever
eluding its grasp.

Here, then, is an important phase of the colonial problem.
One cannot, however, read the chapters on literature and art
without being impressed at least with the number of books
and paintings that have been produced in recent years, and
there seems to be an improvement in the character of the work.
Canadian books and Canadian pictures are beginning to find
a place in English homes. The stamp of provinciality is no
longer necessarily attached to things Canadian. But here
the question creeps in: Is it as a distinctive Canadian art
and literature that our native production is to be regarded ?
The question is a nice one, which only a fine criticism can
determine.

Whatever are to be the distinguishing characteristics of
our work, it is desirable that our artists and our writers shall
attain a greater mastery over the means of giving expression
to the manifold forms and sentiments which surround them,
and that they shall, moreover, become fully conscious that
they are masters of those means. The atmosphere for the
moment is unfavourable, and until the society of our Canadian
cities is permeated by the spirit of the amateur, so happily
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characterized by the writer of the article in this section on
‘ The Higher National Life,” we shall look in vain for the
creation of a distinctive art and literature, the impress of
which would confer dignity on any school or on any race.
It is well, however, to have the word of so competent an
authority as the writer of the article referred to that our
university system as a whole is lending itself fo the wide
cultivation of men and women of this class.

M}’W -
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THE ROMAN CATHOLIC CHURCH
EAST OF THE GREAT LAKES
1760-1912

INTRODUCTORY

’ I \HE fall of New France into the hands of Great Britain
appeared to be the doom of the French nationality
and of the Catholic faith implanted a century and

a half before on the banks of the St Lawrence ; but God in

His Providence had designed this apparent calamity for the

good of both. Less than thirty years later France was shaken

to its foundations by a savage revolution which left a heritage
of deep civil disorder, and whose commotions, even to our
own times, have not ceased. Meanwhile Canada, politically
separated and remote from the scene of that conflict and under
the protection of liberal and enduring British institutions,
has developed in comparative peace into a free, self-governing
and prosperous dominion wherein all races have equal rights
and privileges. And while the Church of France has been
spoliated, its adherents imprisoned, sent into exile and dragged
to the scaffold, while it has staggered under military despots
or impious rulers, the Church of Canada, small in the begin-
ning, destitute and seemingly deprived of all human support,
has truly verified the parable of the mustard seed, ‘ which
when it is sown in the earth is less than all the seeds that are
in the earth, and when it is sown it groweth up and becometh
greater than all herbs and shooteth out great branches, so that
the birds of the air may dwell under the shadow thereof.’
The progress of the Catholic Church in the provinces east
of Lake Superior is briefly and simply set forth in the follow-

ing pages. This narrative has no polemical import. A clear
m
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exposition of facts, drawn from the most reliable printed and
manuscript sources, is sufficient for our purpose. It has been
found convenient to divide the chronicle into two parts. The
first part relates the pacific struggle with the civil authorities
for religious liberty, and covers the years 1760 to 1825, during
which the Quebec bishops were the arbiters of church govern-
ment over the whole of the possessions of Great Britain in
North America. Independent dioceses began to dawn by
the erection of Newfoundland (1796) and Nova Scotia (1817)
into vicariates-apostolic, and by the consecration of Father?
Alexander Macdonell as Bishop for Upper Canada (1820), of
Father Jean Jacques Lartigue for Montreal (1821), of Father
Aeneas MacEacharn for Prince Edward Island (1821) and
of Father Norbert Provencher for the North-West (1822).
These prelates, who were at first vicars-general and auxiliaries
of the Bishop of Quebec, soon became sui juris.

The second part describes the activities and development
of the church in the ecclesiastical provinces of Kingston,
Toronto, Ottawa, Halifax, Montreal and Quebec during the
years 1825-1912. In the conclusion it will be seen that the
time of weakness and uncertainty has passed away and has
given place to an era of stability and promise.

I
EARLY HISTORY UNDER BRITISH RULE

BisHors BRIAND AND DESGLY

HE death of Bishop Henri-Marie de Pontbriand on
June 8, 1760, just three months before the capitula-
tion of Montreal, left the Canadian Church in a most

critical position.
The Catholics of French origin in Canada could not have
been much more—and were very likely less—than 60,000 in

1 In this article the word ¢ Abbé’ is applied to secular priests, and the quali-
fication ‘ Father ’ is employed for all Roman Catholic clergymen, secular or
regular. For regulars, that is, for the members of religious orders, some initials
are added to indicate the order, e.g. S.J. for Jesuit, O.M.I. for Oblate of Mary
Immaculate, S.S. for Sulpician. The qualification ‘ Monseigneur ’ is used for a
bishop, when this latter title is not added.
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number, although higher figures are sometimes given. The
census under General Murray in 1765 reckons 69,275 inhabi-
tants, exclusive of Indians ; while certain trustworthy statis-
tics, given to Sir Guy Carleton by Bishop Briand in 1777, show
an increase in population of 21,592 from 1759 to 1769, that is,
about two thousand a year.

That England intended to anglicize her new subjects in
language and religion, not by open violence, indeed, but at
least by disguised persecution, is evident. This is not to be
wondered at, for all conquerors have had similar aims and have
tried to achieve them by similar means. Even in the twen-
tieth century men of sense and culture are apt to forget that
human nature clings to a thing with all the greater energy as
greater efforts are made to wrest it away. A tree pushes
its roots the more deeply into the ground the more exposed
it is to the violence of the tempest. So their faith and
nationality became dearer to French Canadians in proportion
to the danger by which they were menaced ; and, paradoxical
as it may seem, they are more indebted, for the preservation
of both, to petty Neros such as Haldimand and Craig than
to broad-minded rulers like Murray, Carleton or Prevost.

At the capitulation of Quebec, September 18, 1759, and of
Montreal, September 8, 1760, the British conceded the free
exercise of the Catholic religion, the right of priests, pastors
and missionaries to discharge their duties, and the right of the
chapter and grand-vicars to administer the diocese during
the vacancy of the see. But the election of a bishop, either
by choice of the French king, as was foolishly proposed,
or by any other means, seemed altogether excluded. The
female orders were granted full immunities, but the Jesuits,
Récollets and Sulpicians were ‘ refused till the King’s pleasure
be known.” The Treaty of Paris (1763) states : ‘ His Britan-
nick Majesty agrees to grant the liberty of the Catholick
religion to the inhabitants of Canada and will in consequence
give the most precise and most effectual orders that his new
Roman Catholick Subjects may profess the worship of their
religion according to the rites of the Romish Church as far as
the laws of Great Britain permit.” It was just in these last
words that the danger lay.
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The Earl of Egremont wrote to General Murray on
August 13, 1763 :

Tho' His Majesty is far from entertaining the most
distant thought of restraining his new Roman Catholick
Subjects from professing the worship of their religion
according to the rites of the Romish Church ; yet the
condition expressed in the same article must always be
remembered, viz. As far as the laws of Great Britain per-
mit, which laws prohibit absolutely all Popish Hierarchy
in any of the Dominions belonging to the Crown of Great
Britain, and can only admit of a toleration of the exer-
cise of that Religion : this matter was clearly understood
in the negotiation of the definitive Treaty : the French
Ministers proposed to insert the words comime ci-devant,
in order that the Romish Religion should continue to be
exercised in the same manner as under their government ;
and they did not give up the point until they were told
that it would be deceiving them to admit those words,
for the King had not the power to tolerate that Religion
in any other manner than as far as the laws of Great
Britain permit.

If any doubt remained as to the intention of Great Britain,
it must have vanished at the first reading of the instructions
sent (December 7, 1763) to General Murray with his com-
mission of governor-general :

You are not to admit of any Ecclesiastical Juris-
diction of the See of Rome or any other Ecclesiastical
Jurisdiction whatsoever in the Province under your
government. . . . To the end that the Church of Eng-
land may be established both in Principles and Prac-
tice, and that the said inhabitants may by degrees be
induced to embrace the Protestant Religion, and their
children be brought up in the Principles of it : We do
hereby declare it to be Our Intention, when the said
Province shall have been divided into townships . . .
[that] all possible encouragement shall be given to the
erecting [of] Protestant schools in the said District,
Townships and Parishes . . . and you are to report to
Us . . . by what other means the Protestant Religion
may be promoted, established and encouraged in Our
Province under your Government.
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Such was the situation. For the administration of the
immense diocese of Quebec, the chapter, in accordance with
the advice of the late Bishop de Pontbriand, elected several
vicars-general in July 1760. Father Jean Olivier Briand was
placed in charge of that part of Quebec already in the
hands of the English ; Father Joseph Francois Perreault,
of Three Rivers and that part of Quebec still under the
French ; Father Etienne Montgolfier, S.S., of Montreal and
the western part of Canada. Acadia was entrusted to the
celebrated Father Pierre Maillard,! who had been a missionary
there since 1735; while Father Michel Baudoin, S.J., was
appointed to administer Louisiana and the Mississippi valley.
Father Pierre de la Rue, abbot of I'Isle-Dieu, who lived in
Paris, was continued in the charge of vicar-general which he
already possessed, for the management of Canadian religious
interests in France and in Louisiana. Of Louisiana nothing
more need be said here except that, after the treaty of 1763,
all the chapels and missions of the Jesuits among the Illinois
were destroyed and the missionaries expelled. The four
missions of the Quebec Seminary among the Tamarois, on
the left shore of the Mississippi, were abandoned and their
valuable properties sold for next to nothing by the Abbé
Frangois Forget-Duverger, the last priest of the Seminary
of the Foreign Missions in charge there. He then returned
to France, while Father Sébastien Louis Meurin, S.]., in re-
sponse to his pressing entreaties, was granted permission to
go back to the Illinois, and became vicar-general of Quebec in
that distant region.

After the capitulation of Montreal, when all the country
became an English possession, the vicars-general manifested
great loyalty towards the new government, and in their
letters to the clergy and the faithful exhorted them all to an
entire submission. Public prayers in the churches and the
singing of the Te Deum were commanded for the king and
whenever any happy event befell England. This was just,

1 This is according to his own signature, although he is everywhere named
Antoine-Simon. He had studied in the seminary of the Holy Ghost, and is said
by some to have belonged to the Congregation of the Holy Ghost. In reality he
was a member of the Seminary of Quebec.
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for George 111 was now, by the fate of arms, their lawful
sovereign ; it was also wise, for, by showing that the Catholic
Church is, as Guizot declared, a veritable school for respect
and authority, it powerfully helped to procure her that greater
liberty for which Canadians were then soliciting the throne.

Two delegates, Etienne Charest and Jean Amiot,! whose
expenses were to be paid by the parishes of the diocese, had
been sent to London in 1763 to entreat the king for the full
exercise of the Catholic religion in accordance with the
4th article of the Treaty of Paris. In the meantime the
chapter and the vicars-general, relying more on the king's
kindness than on the assurances of treaties, presented to His
Majesty an address asking that the see of Quebec should be
filled. On September 15, 1763, two days after the sending
of this petition, they elected as successor to Bishop de Pont-
briand, Grand-Vicar Montgolfier, and the newly elected
bishop sailed a few weeks later for London to obtain the royal
assent.

Unhappily Governor Murray disliked the Abbé Mont-
golfier, whom he thought too rigid in the discharge of his
duties. His displeasure was deepened by the fact that all
knowledge of these proceedings had been kept from him.
When he heard of them he wrote to the Earl of Shelburne, on
September 14, 1763 :

My Lorp,—On this Errand, the Vicar General of
Montreal, Monsieur Montgolfier sets out very shortly
for Britain ; what his schemes are I do not thoroughly
understand, as he has never communicated them to me ;
that he aims at the mitre is certainly very probable.
How unfit he is for that Station, Your Lordship may
easily judge by the enclosed copy of a letter he had the
assurance to write to a Monsieur Houdin, at that time
Chaplain to His Majesty’s 48th Regiment, formerly a
Recollet in this country. He pushed matters so far as
to have the Dead Bodies of some Soldiers taken up,
because Heretics should not be interred in Consecrated
Ground. Such behaviour could not fail of giving great

1 The family name is written also ‘ Amiote ’ and ‘ Amyot.” The Christian
name is not given in the documents, in accordance with a prevalent and stupid
custom of the time. The man was very likely Jean Amiot, a merchant and
churchwarden of Quebec, who died in 1769.



EARLY HISTORY UNDER BRITISH RULE 17

disgust to the King’s British Subjects in these parts.
If so Haughty and imperious a Priest, well related in
France, is placed at the head of the Church of this
country he may hereafter occasion much mischief.

This was assuredly poor commendation. Vicar-General
Montgolfier resolutely pleaded his case, but could not over-
come the opposition of the English minister. Not only was
he unable to cross to France to be consecrated, but he had
even to renounce his vicar-generalship to obtain permission
to return to Canada. In 1764 he formally resigned the
rights conferred upon him by the choice of the chapter,
and suggested that the Abbé Briand should be elected in

his place.
Governor-General Murray favoured this nomination. At
the end of the letter quoted above he said : ‘I must here

take the liberty to repeat what I had the Honor to inform
Your Lordship of in a former one of the 22nd July, that
Monsieur Bryant, Vicar-General of this Government, has con-
stantly acted with a candour, moderation, and disinterested-
ness which bespeak him a worthy honest man, and that I
know none of his gown in the Province so justly deserving
of the Royal favour.” In the letter of July 22 alluded to,
after having warned the government against the Abbé Joseph-
Marie de la Corne, a Quebec canon, then in London, lest he
might be appointed head of the Canadian Church, he added
with regard to the Abbé Briand : ‘ He has acted with a can-
dour, moderation and delicacy in such circumstances, as
deserve the highest commendation, such indeed as I little
expected from one of his gown.” Notwithstanding these
favourable declarations Vicar-General Briand spent more
than a year in London without any good result, owing to the
calumnies of the notorious Roubaud, a miserable but talented
apostate Jesuit priest. Finally, at the end of 1765, having
had indirect notice that the government would not oppose
his consecration, he went to France, obtained his Bulls in
January 1766, and was consecrated the following June, at
Suresnes near Paris, by the Bishop of Blois. His return
gave Canadians great joy. The event was, in fact, one of
great consequence.
VOL. XI B
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The Bulls had been granted under special conditions im-
posed by Great Britain : first, ‘ that the Bishop would depend
on no foreign power and keep no intercourse with France
and Rome ; secondly, that his Bulls once obtained, he would
be considered as drawing his authority from his dignity and
his See.” To these conditions Rome assented.

Jean Olivier Briand (1715-94) was one of the greatest
Canadian bishops. In his humility he termed himself le
charretier de U'épiscopat—meaning that he was only a link in
the chain of the Canadian hierarchy. He was much more
than this, however, for by his tact and gentleness, by his
firmness and ability, by his thorough understanding of the
necessities of the time, and his yielding to those necessities in
so far as his conscience permitted, he became that hierarchy’s
saviour, and may be justly regarded as the second founder of
the Catholic Church in Canada.

The Abbé Plessis, himself a man of the same cast as Briand,
formed in relations of intimacy with him, and destined, in
after days, to complete his work, has magnificently portrayed
him in his funeral oration on June 27, 1794 :

Monseigneur Briand had hardly seen the British arms
placed over the gates of our city before he perceived
that God had transferred to England the dominion of
the country; that with the change of possessors our
duties had changed their directions ; that the ties that
heretofore bound us to France were broken ; that our
capitulations and the Treaty of Cession in 1763 were so
many engagements which bound us to Great Britain
and to submission to her Sovereign. He perceived what
none had comprehended, that religion itself might gain
by the change of government . . . he had for a maxim
that there are no true Canadians but such as submit
to their lawful Sovereign. He had heard from Jesus
Christ that we must ‘render to Casar the things that
are Ceesar’s ' ; from St Paul, that every soul must submit
to the established authorities, that those who resist the
powers that be, resist God Himself and that resistance
incurs damnation. . . . Such, Christians, are, in this matter,
the principles of our holy Religion ; principles that we
cannot too earnestly inculcate; nor submit too frequently
to your consideration, since they form part of that
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Evangelical morality in conformity to which depends
your salvation.

It was precisely on that account—his perfect submission
to Great Britain—that Bishop Briand had to suffer from the
suspicions of some of the people and even of the clergy, but
he went on as his conscience indicated. Respectful towards
the civil power though he was, he never forgot what he owed
to God and to the Church. He refused to take the oath of
allegiance until a formula acceptable to a Catholic—which
Rome afterwards approved—was provided. Like his pre-
decessors he styled himself ‘ Bishop of Quebec by the Mercy
of God and the Grace of the Holy See.” He formed new
parishes, ordained priests and appointed pastors. When the
government tried to interfere in the erection of parishes and
the appointment of priests, he told General Murray that,
rather than allow it, he would lay his head upon the block.
In 1784, at the end of his administration, he wrote to Sir Guy
Carleton : ‘Some have thought that I was afraid of the
Governor [Haldimand]. No ! I never feared man in my life,
and now that I am on the brink of the grave, I reproach
myself with not fearing enough my dreadful judge—God.
I know how to love, not how to fear; kindness renders me
weak, rigour and insult find me manly and firm.’

Such was Bishop Briand. Respectful, yet forceful, he
enjoyed the confidence and respect of the new masters of
Canada, and, as a consequence, freedom for his ministry.

His work for religious liberty was furthered indirectly
by the agitation which, soon after the conquest of New
France, began to arouse the colonists of New England.
Warned by the eloquent speeches of Burke, Barré, Pitt and
other great orators favourable to the liberty of the New
England colonists, the British parliament, with a view to
preventing Canadians from joining the American rebellion,
passed the Quebec Act (1774), wherein they were guaranteed
a larger share of civil and religious liberty. Strange to say,
the Americans, who were taking up arms to vindicate their
liberty, were incensed at the shred of freedom thus granted
to others. When they invaded Canada in 1775 this fact
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proved a powerful argument in the bishop’s pastoral letters ;
it did much to maintain the loyalty of his flock, and even to
bring back to duty such as had been seduced by insincere
promises.

His behaviour on that momentous occasion obtained for
Bishop Briand the gratitude of the government and a pension
of two hundred pounds. This substantial favour was all the
more appreciated as his income was only a few thousand
francs, derived partly from property in Paris and partly from
a grant of the clergy of France in 1765—both of which sources
were soon to be dried up by the French Revolution. To this
must be added, however, a yearly sum of one hundred and
fifty pounds paid by the government as rent for the use of
the episcopal palace, which he had rebuilt but did not occupy.

In 1775 the conditions of the Canadian Church had un-
doubtedly much improved. It would be wrong, however,
to suppose that all grievances were at an end. In that very
year, Instructions, which encroached in more ways than one
upon religious liberty, were sent to Governor Carleton ; they
were repeated to Haldimand in 1778, and again to Carleton
(then Lord Dorchester) in 1786. It is necessary, to the
thorough understanding of the situation, that at least some
articles of these Instructions should be mentioned. We read
under number 21 :

1. That all appeals to, or correspondence with, any

foreign ecclesiastical Jurisdiction, of what nature or
. kind soever, be absolutely forbidden under very severe
penalties ;

2. That . . . no one be admitted to Holy Orders
or invested with the cure of souls—without a licence or
permission of the Governor ;

5. That no Catholic priest be appointed to a parish
in which the majority ask for a Protestant minister.
And then shall Catholics be admitted to the use of the
Church for their worshipping and obliged o pay tythes
to said Minister ; and Protestants in a parish where the
majority are Catholics shall have the use of the Church
but shall not pay tythes to the Priest ;!

1 Ttalics are used here to point out the difference of treatment. The articles
are abridged, but the terms are preserved.
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6, 7. That all present and future parish-priests . . .
shall hold their benefices during good behaviour, but
be subject to be deprived of them by the Governor in
cases of criminal offences or seditious attempts ;

8. That such priests as may think fit to enter the holy
state of matrimony, be free of all ecclesiastical penalties ;

9. That burial grounds be indiscriminately open to
any persuasion.

L 4

By the 11th clause the Seminaries of Quebec and Montreal
were left in possession of their estates, and were allowed to
admit new members to educate young men for the priest-
hood, but they were made subject to visitation by the
governor. The 12th clause declared that all other com-
munities, although left ‘ upon their present establishment,’
were forbidden to receive new members, except the com-
munities of women, which might continue as before. The
Jesuits were entirely suppressed and their estates forfeited
to the crown.

By these last dispositions the Récollets and the Jesuits
were doomed to disappear. Father Berey, the superior of the
former order, who had been granted a pension of £500, died
in 1800, and the last priest of the community, in 1813. Of
the Jesuits only twelve remained after the Conquest. They
had reopened their college in Quebec in 1761, but were obliged
to close it in 1768 for lack of pupils. The few in attendance
were sent to the Seminary of Quebec, which had opened classes
in 1765. A grammar school was nevertheless maintained in
the old college until 1776, when it was closed by the govern-
ment ; the rest of the building, three-fourths of which had
already been made into a barrack, was transformed into
military stores, courts and a prison. By some it is denied
—and on good grounds—that the order was canonically
notified of its suppression ; but it is unquestionable that the
Jesuits in Quebec were in some manner notified of their sup-
pression by the Pope. Be this as it may, they were left in
possession of their estates until the death of the last mem-
ber, Father Casot, in 1800. Their seigniories, estimated
at 891,845 acres, were then vested in the crown, and the
revenues applied to different purposes, chiefly educational.
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For nearly a century these valuable estates remained a matter
of dispute, until, in 1888, the case was settled, with the agree-
ment of Rome, by the Hon. Honoré Mercier, prime minister
of the Province of Quebec.

The Sulpicians were not forbidden by the Instructions of
1775 to admit new members, but as they could not receive
any from France, and found but very few recruits in Canada,
their number quickly decreased. From thirty in 1759, the
order had dwindled down to two septuagenarians in 1793.
Nor were their estates declared forfeit. The 21st article of
the Instructions even guaranteed that the Seminary of Mon-
treal, as well as that of Quebec, should continue to occupy
their house ‘ and other properties to which they were law-
fully entitled before the 18th of September 1759.” But their
estates (250,191 acres), although only about one-third as large
as those of the Jesuits, included the Island of Montreal ; they
were, therefore, considered to be of much greater value and
were much more coveted. The title by which they had been
conveyed by the Seminary of Paris to the Seminary of Mon-
treal in 1764 was declared null and void by all the English
legal authorities on both sides of the Atlantic, and nothing
now remained to prevent the government from laying hands
on this valuable property. Happily, as we shall presently
see, justice and common sense were not altogether dead in
England.

The extinction of the male religious orders greatly depleted
the ranks of the Canadian clergy. The secular priests were
not numerous. In 1758, regulars included, they numbered
only 180. In 1766 the number had fallen to 138. Several
of the canons had returned to France before or after the
Conquest. Of the five that remained, the last, Vicar-General
Saint-Onge, died in 1795, and with him the venerable insti-
tution came to an end. It was never revived.

Although Bishop Briand ordained ninety priests, he could
hardly fill the places made empty by death. The following
figures are taken from a report sent by him to the govern-
ment on the state of the clergy and religious communities
in 1784 :
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The number of parishes was 118, among which are reckoned
two Indian missions with a resident priest—that of Sault
St Louis for the Iroquois, and Indian Lorette for the Hurons.
The Abnakis, on the St Frangois River, and the Mohawks, at
St Regis, were served by the nearest parish priest ; the mixed
congregation of Oka was in charge of the Sulpicians.

Of the two bishops mentioned in the report the second
was Bishop Desgly. To save Quebec from a vacancy, which
was much to be dreaded at that juncture, Bishop Briand
had obtained from Rome, along with his Bulls, the power
to appoint, with the consent of England, a coadjutor having
the right of future succession, and to consecrate him without
the usual assistance of two bishops. After some hesitation
London gave a verbal assent ; but Sir Guy Carleton, although
well disposed, feared to go beyond the instructions of the
court, and therefore resisted for four years the entreaties of
the bishop. In 1770, however, he himself proposed for the
coadjutorship the Abbé Louis Philippe Mariauchau Desgly,!
parish priest of St Peter’s in the Island of Orleans. He
would even have had him consecrated at once, but Bishop
Briand, notwithstanding the advice of several of the clergy
and the murmurs of the people, would not do so until the
Bulls had been obtained from Rome. Cardinal Castelli after-
wards heartily thanked him for having safeguarded the rights
of the Holy See. Monseigneur Desgly (1710-88) was conse-
crated Bishop of Doryleum in 1772.

Of Bishop Desgly little need be said. He belonged to a
distinguished Canadian family, and was the first Quebec
bishop born in the country. Although he began his ad-

1 This is his own signature, not * D’Esglis * or * d’Esglis,” as commonly written.
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ministration in 1784, he remained in his small parish until
he died in 1788, six years before Bishop Briand. His most
important act was the choice of his successor, Bishop Hubert.

Bisuoprs HUBERT AND DENAUT

During the administration of Bishop Hubert (1739-97),
who was consecrated by Monseigneur Briand under the name
of Bishop of Almyra, several noteworthy events took place.
The church was then beginning to develop in the Great
Lakes region and the Maritime Provinces, and it might be
well here to consider the work done in those districts. Al-
though there were so few priests in the diocese of Quebec
that one pastor frequently had to serve two parishes, the
distant missions, as the facts show, were not forgotten.

Detroit, which was still dependent on Quebec, was, from
1752 to 1783, served by several missionaries, among whom
were the Rev. Fathers Pierre Potier, S.J., and Le Simple
Bocquet, O.F.M. When the latter was recalled to Quebec
in 1783, he was immediately replaced by the Abbé Louis
Payet. Indeed, the latter even met him on the way. Father
Jean Francois Hubert had himself been in that region for
two years past. After having played a most patriotic part
in 1775, while superior of the Seminary of Quebec, he had
asked, in 1781, to be sent as a missionary to the Hurons
settled near Detroit. He resided chiefly at the Mission of the
Assumption, now Sandwich, on the Canadian side, and built
there, almost entirely at his own expense, a church and a
priest’s house. In 1784, while devotedly working for the
salvation of Canadians as well as of Indians, there reached
him the undesired announcement of his election to the coad-
jutorship of Quebec. He shed tears on leaving the scene of
his hard but happy labours. The Abbé Francois-Xavier
Dufaux, a Sulpician, replaced him, while soon afterwards the
Abbé Payet, owing to ill-health, left the Mission of Ste Anne’s
of Detroit to a young priest, the Abbé Pierre Fréchette, who
served the parish until it passed under the jurisdiction of
Baltimore in 1796. He was succeeded by Vicar-General
Levadoux, who took charge in the name of Bishop Carroll
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and remained until 1798. Then came the celebrated Father
Gabriel Richard who gave to Detroit such a vigorous impetus.
His splendid achievements do not belong to this sketch, as
Detroit was no longer in Canadian territory.

Four years before (1794) a man of some celebrity had been
sent to Upper Canada by the Bishop of Quebec with the title
of vicar-general. Born in Ireland in 1753, Father Edmund
Burke had landed in Quebec in 1786. After some years spent
as a professor of philosophy and mathematics in the Seminary
of Quebec and afterwards as parish priest in the Island of
Orleans, he finally expressed a desire to go to the distant
missions. Great were his schemes when he went to Ontario,
but they soon melted away in the presence of realities, like
wax near a flame. That province, with the exception of a
few settlements still in their infancy, was a wilderness covered
from end to end by the primeval forest, and offered little
opportunity for spectacular deeds. That his mission was
not very successful clearly appears not only from the letters
of his fellow-missionaries, but also from his own letters,
in which a sad and discouraged tone frequently prevails.
Stationed first at the Riviére-au-Raisin, on the United States
side, among Indians whose language he could never master,
he soon became restless. He lacked stability. In 1798 he
was at Niagara, the seat of legislature, and in 1800 at York
—the future Toronto—then a small muddy village. In
1801, when in Kingston, a quarrel with an officer compelled
him to leave that place. Then Monseigneur Denaut, suc-
cessor to Bishop Hubert, who had consoled Father Burke by
his letters, and allowed, or even advised, him to change his
station for any other he might judge more convenient, offered
him the congregation of Halifax, which was just becoming
vacant. This post he accepted, and his record there will be
touched upon later.

Not long after the departure of Father Fréchette from
Ste Anne’s of Detroit, the Abbé Dufaux died in 1796, in his
parish of the Assumption of Sandwich. He was succeeded
by another Sulpician, Father Jean-Baptiste Marchand, who
held the position until his death in 1825. His appointment
was the result of an agreement between Bishop Hubert
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and the superior of the Seminary of Montreal, Father Gabriel
Jean Brassier. By this agreement the Sulpicians were to
serve all the missions of Upper Canada. Father Bédard
had accordingly, in 1795, been appointed to Kingston, where,
in 1793, the Abbé Philippe J. L. Desjardins and Chevalier
La Corne de St Luc had secured ground for the building of a
church and a presbytery. In the missionaries of that part
of the diocese the bishop particularly required a knowledge
of the English language.

The population of Ontario at that epoch is not known
with any exactness, but it did not exceed 20,000, and of
these the greater portion were loyalists from the United
States and for the most part Protestants. Some Catholic
Irish soldiers of the 5th regiment, in garrison at Fort George
on the Niagara River, had for their first chaplain a French
Dominican refugee named Le Dru. He was dismissed in
1794 by Lord Dorchester, and replaced, first by the Rev.
Edmund Burke, and then by the Abbé Philippe Desjardins,
afterwards vicar-general of Paris.

In 1798-99 some French noblemen who had been banished
by the Revolution—the Count of Puisaye, the Count and the
Viscount of Chalus, the Marquess of Beaupoil—with two
score followers attempted settlements in the townships of
Markham, near York, and of Niagara. They unhappily
failed, and their dependants either joined their Canadian
compatriots or went back to France.

Scottish Catholics were more successful. In 1773 a large
party, on the invitation of Sir William Johnson, had settled
on the banks of the Mohawk River, in the State of New York,
then British territory. There, on lands granted to them, they
built their homes. When the American Revolution broke out,
they remained loyal to England and were denounced as friends
of English tyranny and disarmed by General Schuyler. In
order to escape the crusade of bigotry raised by John Jay,
three hundred of them, under the guidance of their pastor,
Father M¢Kemnna, crossed the border and, after many hard-
ships from exposure and hunger, settled in what is now the
county of Glengarry. Father M¢Kenna had received powers
of jurisdiction from Vicar-General. Montgolfier. His suc-
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cessor in that part of the country was the Rev. Roderick
Macdonell, who came from Scotland in 1785 with letters of
commendation from the vicar-apostolic of that country.
In the meanwhile he served his compatriots and the mission
of St Regis. .

In 1786 another clergyman of good family and highly
commended by his superiors, the Rev. Alexander Macdonell
—‘ with abilities, both natural and acquired, equal to his
birth '—accompanied to this country another large colony
of Catholic Highlanders, and founded in Glengarry the
parish of St Raphael.

While the Catholic faith was in this manner progressing
in Upper Canada, it was also, through the zeal of its mis-
sionaries, rising from the grave in the Maritime Provinces.
This new life may be truly termed a resurrection, because,
by the dispersion of the Acadians in 1755, and their banish-
ment from St John’s Island in 1758, after the surrender of
Louisbourg, there remained in that region almost no Catholics
except-a few hundred Micmacs—or Abnakis—wandering in
the woods. Some Acadians had also taken refuge in the
forests, while others, to the no small anxiety of the usurpers
of their hearths, were slowly creeping back to their former
land. Butin 1760 they could not yet have been very numerous,
for their whole number in 1763 is estimated by Rameau at
2800, of whom 400 were on the Nova Scotian shore of the
Strait of Canso and in Cape Breton.

In Halifax, which was founded by Edward Cornwallis in
1749, the inhabitants, according to the Hon. Alexander Grant,
numbered ‘ about three thousand, one-third Irish, one-fourth
German or Dutch, the most useful and industrious settlers
among us, and the rest English with a very small number
of Scotch.” According to the same author the morality of
the place could not have been very high. ‘We have,” he
says, ‘ upwards of 100 licensed houses, and perhaps as many
more retailing spirituous liquors without license, so that
the business of one-half of the town is to sell rum, and the
other half to drink it.” Many of the Irish, says Thomas
Chandler Haliburton in his History of Nova Scotia, were
Catholics. Archbishop O'Brien, commenting on this asser-
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tion, adds: ‘We may be sure that the major part were
Irish Catholics.’

But the laws of the province in no way encouraged the
Catholic faith. The infant legislature of Halifax had in
1758 enacted exceedingly stringent laws against it. Its
first act ‘to confirm the titles in the land’ contains this
drastic clause: ‘Provided that no Papist hereafter shall
have any right or title to hold, possess or enjoy any land
or tenements other than by virtue of any grant or grants
from the Crown, but that all deeds, or wills, hereafter
made, conveying lands or tenements to any Papist, shall be
utterly null and void.’

It was further decreed that ‘ Every popish person exer-
cising any Ecclesiastical Jurisdiction shall depart out of this
Province on, or before, the 25th of March 1759’ ; that ‘if
found after that date, upon conviction, they shall be adjudged
to suffer perpetual imprisonment, escape from which would
be deemed felony’; and that ‘all persons harbouring, re-
lieving, concealing any popish priest, shall be fined fifty
pounds, and be adjudged to be set in the pillory, and to
find securities for good behaviour at the discretion of the
Court.’

In 1766 an act on education was passed which cautiously
provided that: ‘If any popish recusant, Papist or person
.professing the Popish Religion shall be so presumptuous as
to set up any school within the Province, and be detected
therein, such offender shall, for every such offence, suffer three
months imprisonment without bail or mainprize and shall pay
fine to the King of £10.’

After quoting these laws, the author of the Memoirs of
Rev. Edmund Burke adds : ‘ So far as these diabolical statutes
could effect it, the Catholic was to be landless, pastorless and
teacherless.’

In Newfoundland—which, with Anticosti, the Magdalen
Islands and Labrador, formed a distinct administration—the
laws against the Roman Church were yet more tyrannic.
Priests were persecuted, hunted and imprisoned ; persons
who harboured them were fined and flogged ; houses where
mass had been said were pulled down or burned. Since that
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early period, it need hardly be said, there has been an enor-
mous change. Newfoundland, being still an independent
colony and not a part of the Dominion, is not included in this
sketch. Let it suffice to say that it became a vicariate-
apostolic in 1796, and in 1847 a bishopric, with its seat in
St John'’s. That diocese was dependent on the Archbishop
of Quebec only until 1850, and it now forms a distinct ec-
clesiastical province, with an archbishopric—St John’s—and
two bishoprics—Harbour Grace and St George. Within its
jurisdiction there are nearly 80,000 Catholics with 80 priests,
many religious orders, educational and charitable institutions,
and, in fact, all the agencies of a perfectly organized Church.

In 1758 the only priest tolerated in Nova Scotia was
Father Pierre Maillard, the Apostle of the Abnakis. As these
Indians, to avenge their missionaries and their French allies,
shot down every Englishman who ventured within their
reach, the government appealed to this energetic churchman
to use his influence on behalf of peace. Such a change
immediately took place in the conduct of the savages that
Maillard was invited to Halifax, granted a pension of £200,
and allowed greater liberty of worship for himself and his
Irish co-religionists.

Unfortunately, Father Maillard died in 1762, without any
brother priest to soothe his last moments. Nova Scotia
then remained without a missionary until 1767, owing partly
to local circumstances, partly to the vacancy of the see of
Quebec, and partly to the scarcity of the clergy. In 1767, on
the demand of Lieutenant-Governor Michael Francklin, the
young Abbé Charles Francgois Bailly de Messein, recently .
ordained, was sent there, and he remained until 1771. The
privileges he enjoyed under Francklin and his successor, .
Lord Campbell, excited such an outcry of fanaticism in
Boston and Halifax that he had to quit the city and retire
to the woods. Even after leaving the Nova Scotia missions
he did not forget the scene of his first sacerdotal sacrifices and
joys, for on his death-bed, in 1794, he bequeathed £1000 for
the maintenance of missionaries there.

The famous Father Jean-Baptiste de la Brosse, S.].,
succeeded him. In the spring of 1770 he was sent by Bishop
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Briand to the Maritime Provinces with most ample powers
over all the missions on the south shore of the St Lawrence
from Cacouna to Nova Scotia, St John's Island and Cape
Breton. Of his work there nothing is known. He died at
Tadoussac in 1782, while serving the Indians of the Saguenay
region.

Meanwhile four Acadian boys were studying in France
for the priesthood, at Bishop Briand’s expense, and in his
pastoral letters (1766 and 1770) he encouraged their com-
patriots to perseverance, expressing the hope that they
would soon have priests of their own race. In fact, one of
these students, Mathurin Bourg—said to be of the Con-
gregation of the Holy Ghost—was, after Father de la Brosse,
entrusted with the work among the Acadians of the Maritime
Provinces, and he served them continuously from 1773 to
1795, as well as the Micmacs, whose language he perfectly
understood. When he left to take a deserved rest in the
parish of St Lawrence, near Montreal, where he died in 1797,
many workers were in the field. Another of these Aca-
dian boys, Father Jean Bro, was sent to his compatriots
scattered in the United States, and succeeded in bringing
back to Canada several families, whom he established at
St Jacques-le-Majeur-de-I’Achigan. He became their first
pastor. s

In St John's Island and Nova Scotia the population was
then rapidly increasing. The former, which had been made
a separate colony under Lieutenant-Governor Walter Patter-
son, was divided into sixty-seven parts which were distributed
by lottery. In 1772, headed by John Macdonald, the laird
of Glenaladale, 210 Catholic Highlanders—almost all Mac-
Donalds, with a few MacPhees, MacKinnons, MacPhersons,
MacEacharns—landed and settled at Scotch Fort, the old
St Louis of the Acadians. They had a perfect organization.
Their priest, the Rev. James MacDonald, had studied in
Rome, and besides Gaelic, the language of his countrymen,
knew Italian, English and French. He spent his first winter,
while a church with a thatched roof was being erected at
Scotch Fort, with the Acadian families who had returned
from the mainland and settled at Malpeque. He was a de-
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voted and tireless missionary until the close of his life. He
died in 1785, and, like Father Maillard, without the offices of
a fellow-priest.

In 1790 another important contingent of Scottish Catholics
landed in St John’s Island, under the religious direction of
the Rev. Angus MacEacharn, whose family was among the
settlers in 1772. He had been a student of the Royal Scots
College in Valladolid, and was very highly commended by
his bishop. In addition to his native Gaelic he knew English,
and soon learned enough French to be helpful to the Acadians.
Of a kind and cheerful disposition, he frequently shared in the
sliding, skating or snow-shoeing sports of Acadian boys, in
order to become acquainted with their special forms of speech.
For long years he remained the favourite of both Scottish
and Acadian Catholics, not only in the island but also on
the neighbouring shores.

Out of 1000 inhabitants in St John’s Island nearly 600
were Catholics. Some Scottish Protestants had settled on
the west shore of Richmond Bay. The Scottish Catholics
formed Georgetown, Covehead, St Peter’s and Cavendish. A
group of loyalists were at Bedeque, while the Acadians chiefly
inhabited Malpeque.

In Nova Scotia, New Brunswick and Cape Breton a great
number of loyalists from the United States and several groups
of Acadians had begun to settle. According to a letter of
Father Bourg, who had been made vicar-general, 150 Acadian
families, besides numerous families established at Menoudie,
Petitcodiac and Memramcook, lived in 1785 at Cape Sable
and Bay Ste Marie, and 140 families, with many Irish Catho-
lics, at Arichat in Cape Breton.

At Halifax a great proportion of the numerous loyalists
who came in 1782 were Catholics. Because of their number,
or because broader views began to prevail, the statutes of
1758 against popery were repealed. Vicar-General Mathurin
Bourg left his first place of residence, Chaleur Bay, and came
to live in the city, where Catholics were rapidly increasing in
numbers and where a fine church was being erected.

Meanwhile some other priests arrived. The Quebec
bishops were doing their utmost to obtain pastors for their
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flocks. In 1784 a petition was sent to the king entreating
him to allow Canadians to bring from France, at their own
expense, clergymen of their language. The petition was
refused. French priests were then under such suspicion that
one of them, the Abbé Francois Ciquard, was twice expelled
from Canada by Governor Haldimand. The bishop was
obliged to carry on even a simple correspondence with France
under cover. Monseigneur Desgly then endeavoured to get
some priests from Great Britain. Through the Rev. Father
Hussey, an Irish clergyman, whom he made his vicar-general
in London, he secured four missionaries for Canada : Fathers
Roderick Macdonald (1784), Edmund Burke, already men-
tioned (1786), William Phelan (1786) and Thomas Power
(1787).

In 1785 an Irish Capuchin, Father James Jones, came to
Halifax, where he was to play an important part. He was
made vicar-general with authority over other British mis-
sionaries. In the same year another member of the Con-
gregation of the Holy Ghost, Father Joseph le Roux, arrived
and took up his residence at Memramcook. From that
point he served the neighbouring localities of Cocagne,
Judaique and Petitcodiac.

But the time was not far distant when the French Revo-
lution, while destroying religion in France, was to strengthen
materially the Catholic Church in Canada, both by exiling
many heroic priests to the shores of the St Lawrence, and
by breaking down English religious prejudices through the
admiration excited by the virtues of the exiled French clergy.
From 1793 to 1798 thirty-four such refugees arrived in
Canada, and among them were many distinguished men, such
as the Abbé Jacques Ladislas Joseph de Calonne, brother to
the minister of Finance of Louis XvI, who became a missionary
in St John’s Island ; the Abbés Louis Joseph and Philippe
J. L. Desjardins, to the former of whom Canada is indebted
for a great number of oil-paintings, masterpieces of French
and Italian artists, which he saved from revolutionary van-
dalism ; the Abbé Jean Mandet Sigogne, who for nearly fifty
years—he died in 1844—was to be consoler and guide of the
Acadians at Bay Ste Marie and in the neighbourhood ; and
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the Abbé Jean Auguste Roux, who became in 1798 superior
of the Seminary of Montreal. Fifteen of these timely recruits
entered this institution between 1793 and 1798, thereby
saving it from ruin. Nine worked as missionaries in different
parts of the lower provinces, four in Upper Canada, and others
were employed as professors and chaplains.

While the vacancies in the ranks of his clergy were being
so providentially filled and the distant parts of his diocese
so happily provided for, Bishop Hubert was thinking of divid-
ing the burden of his pastoral charge. As early as 1789 he
had written to Cardinal Antonelli to obtain the consent of
His Holiness Pius vi to the erection of Montreal into an
independent bishopric, which would include Upper Canada.
Rome was willing, and it is probable that London, through
the benevolent influence of Lord Dorchester, would not have
opposed. But obstacles came from unexpected quarters. The
matter is worth a short study.

In 1789 the committee which had long been investigating
Canadian affairs recommended in its report, among many
things relating to education, the creation of a mixed univer-
sity for teaching sciences and the liberal arts. It also sug-
gested that the Jesuit estates, a portion of the crown lands, and
a legacy of £1200 annual rent left by the celebrated Irish
philosopher and scientist Robert Boyle, ‘ for the Propagation
of the Protestant Religion in British Colonies,” should be
devoted to its maintenance. Bishop Hubert opposed the
scheme as a menace to the faith of his flock, and, with great
dignity and moderation, gave his reasons in a public memoir.

Bishop Charles Francois Bailly de Messein (1740-94),
who has been already mentioned as a successful missionary
in Nova Scotia (1767-71), was then coadjutor with the right
of succession. He had been a professor of theology at the
Seminary of Quebec (1772-77), and was appointed (1777)
pastor of Pointe-aux-Trembles, in the county of Portneuf,
but in 1778 he went to London as private tutor to Lord Dor-
chester’s children. Although he was not devoid of merits,
these had less to do with his elevation to the episcopal dignity
than the entreaties of the governor, who was his personal
friend. Consecrated in 1789 under the title of Bishop of

VOL. XI c
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Capsa, his first step was to adopt views concerning the mixed
university directly contrary to those of Bishop Hubert. He
even went so far as to write a pamphlet ridiculing the vener-
able and much esteemed prelate. On another occasion he
had printed in La Gazette de Québec a manifesto against a
pastoral letter of his superior, because certain special powers
of the clergy had been restrained and certain feasts obligatory
on week days had not been suppressed.

Rome, when informed by Bishop Hubert of this state of
affairs, compelled the Bishop of Capsa to apologize for his
conduct, and, in view of his lack of prudence and consideration,
deemed it inopportune and even dangerous to erect the con-
templated diocese of Montreal, as he would naturally have
become its first titular. Bishop Bailly was replaced in 1794
by the Rev. Pierre Denaut, parish priest of Longueuil, who
was consecrated in Montreal in 1795 under the title of Bishop
of Canatha.

In his report to the Holy See in 1794, Bishop Hubert says
again that his diocese is too vast and that several bishops
are necessary. His successors pleaded the same necessity
until, under Bishop Plessis, the division was effected. As this
report is a most interesting exposition of the state of the
Canadian Church at that epoch, some figures may be quoted
from it. Bishop Hubert says that there were 130 parishes
with churches, of which less than twenty had been canonically
erected ; 160 priests and about 160,000 Catholics; 8 or 10
Indian missions, all in the hands of the secular clergy, the
largest numbering no more than 500 souls. The chapter,
having held its last meeting in 1773, no longer existed. One
Jesuit only was left, with 8 Récollets in Quebec and 8 in
Montreal, almost all lay brothers. Of the parishes some
numbered 1000, some 2000 souls, the smallest 500 or 600 ;
Montreal had 8000, Quebec 6000. Tithes were paid at the
26th bushel of grain. The diocese was divided into four
parts, Montreal, Quebec, Upper Canada and the Maritime
Provinces, each under a vicar-general. Priests were prepared
for their work in the Seminary of Quebec. The Sulpicians,
saved from destruction by the accession of twelve members
of their order from the Seminary of Lyons (some others came
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later), had a college where rhetoric was taught from 1773
and philosophy from 1783. They had also opened an English
school with so much success that the Protestant schools of
Montreal had lost all their pupils. Hardly 5 Catholics could
be found traitors to their religion, while at least 200 or 300
Protestants had returned to the old fold.

To complete this information it may be added that,
although forbidden to receive new members, the Récollets
had nevertheless admitted some novices. But in 1796, after
the destruction of their convent by fire, they were secularized
by the bishop, who had special powers. Their church was
already used on Sundays, after high mass, for Protestant
services. There, in 1793, the first Anglican bishop, Jacob
Mountain, had taken possession of his see. After the fire
the ground was declared forfeited, and upon it were built the
present English cathedral and the residence of the lord bishop.

Bishop Hubert was accustomed to visit a part of his
diocese every summer. He was welcomed everywhere. His
humility and benevolence, as well as his oratory, which, while
not academic, was impressive and moving, rendered him most
popular. In 1795 he went to Chaleur Bay, and returned
by land, travelling nearly all the distance, 450 miles, on foot.
His health was so much impaired by the effort that he never
rallied, and died, universally regretted, in 1797.

Although the liberty of the Catholic religion had been
guaranteed in the Quebec Act of 1774 and the Constitutional
Act of 1791 which divided Canada into two provinces, yet
the Instructions to governors, which offered so plausible a
ground for arbitrariness, were maintained. The religious
freedom of previous years was due, in fact, far less to the
law than to the benevolence of the governors, and chiefly of
Lord Dorchester, who, between 1766 and 1796, governed the
country on three different occasions for fairly long periods.

A strong party now existed which worked earnestly to
deprive the French Canadians of their institutions and re-
ligion. The leaders were Chief Justice Monk, Attorney-
General Sewell and Bishop Mountain, headed by Herman
Witsius Ryland, who for twenty years (1793-1813) was civil
secretary to the governors of Canada. The following lines

ST. JOHN FISHER COLLEGE LIBRARY
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from a letter of December 23, 1804, bearing his initials, will
sufficiently show the ideas and feelings of that foe of the
Roman Catholic Church. After speaking of the splendour
he desires in the Protestant Church of Quebec, he writes :

I come now to what you mention concerning the
Popish clergy in this Province ; I call them Popish to
distinguish them from the Clergy of the Established
Church and to express my contempt and detestation of
a religion which sinks and debases the human mind and
which is a curse to every country where it prevails.
This being my opinion I have long since laid 1t down
as a principle (which in my judgment no Governor of this
Province ought to lose sight of for a moment) by every
possible means which prudence can suggest, gradually to
undermine the authority and influence of the Roman
Catholic Priests.

He afterwards suggests the means to obtain

this highest object that a Governor here can have, viz.:
A corporation for public Education vested with the Semi-
nary and some other estates ; the appointment by the
King, with handsome stipend, of the Superintendent and
Deputy-Superintendent of the Romish Church ; the neces-
sity, for being invested with the cure of souls, of a license
from the Governor, according to His Majesty's instructions.
And these instructions once followed up, the King’s
supremacy would be established, the authority of the
Pope would be abolished, the country would become
Protestant.

In the eyes of Chief Justice Sewell there was ‘ no Catholic
Bishop by law '—that office had become ‘extinct at the
Conquest,” when all Catholic livings had devolved upon His
Majesty. The English bishop wondered that any one but
himself could be called Bishop of Quebec, and claimed the
right of appointing pastors to parishes. He received the
handsome stipend of £7000.

These influential men obtained from the legislature in
1801, at which time Bishop Mountain was a member of the
legislative council, a law which established a corporation
under the name of ‘The Royal Institution for the Encourage-
ment of Public Instruction.” Almost all the members, chosen
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by the governor, were Protestants, and Bishop Mountain
was president.

Bishop Denaut (1743-1806), successor to Bishop Hubert,
along with all his clergy, opposed the institution so vigorously
that it was a complete failure. After becoming Bishop of
Quebec, Denaut continued to live in his parish of Longueuil,
where he was greatly beloved. He came to the city only on
rare occasions, such as the ordination of priests or the pastoral
visit of the diocese, which, after the example of his pre-
decessors, he made every year. In 1801 he went to Detroit,
on the invitation of the Bishop of Baltimore. During the
winter of 1802 he visited the Scottish settlements of Glen-
garry and Stormont, erected into regular parishes the flour-
ishing establishments of St Raphael and St Andrews, and
appointed as their pastors the missionaries already there,
Fathers Alexander and Roderick Macdonell. On these two
occasions he confirmed upwards of two thousand people. In
1803 he spent five months visiting the now numerous and
thriving missions of the Maritime Provinces, which, with
the exception of Chaleur Bay, visited by Bishop Hubert in
1795, then saw a bishop for the first time. On that visit
more than eight thousand persons were confirmed.

In 1805, on the advice of Lieutenant-Governor Sir Robert
Shore Milnes, Bishop Denaut petitioned the king that he
might be officially recognized as Bishop of Quebec. He failed.
Success was reserved for Bishop Plessis.

BisHor Josepn OcCTAVE PLESSIS

Bishop Plessis (1763-1825) had been consecrated in 1801,
under the title of Bishop of Canatha, Coadjutor of Quebec.
He was then parish priest of Quebec. His election did not
take place without opposition. Initiated into church affairs
in his youth, while secretary to Bishop Briand, he was a stead-
fast defender of Catholic rights, and his opinion was known
to prevail in ecclesiastical circles. It was not forgotten that
the memoir of Bishop Hubert, in 1789, against the scheme for
a mixed university was due not merely to his inspiration but
to his pen. The Duke of Kent wrote to Governor Prescott
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(October 1797) to excite his distrust and warn him that it
would not be prudent to rely on Father Plessis, that he was
opposed to the royal supremacy, and that his loyalty towards
England was doubtful. The instrument to remove the ob-
stacles in the way of his elevation to the coadjutorship was
none other than Ryland. Being at that time a friend of the
curé of Quebec, Ryland persuaded Sir Robert Prescott to
accept the man whose appointment was desired by all the
clergy. His views and feelings afterwards changed, for in
1806 he did his best to prevent the administrator of the
province, Thomas Dunn, from receiving the bishop’s oath of
allegiance.

Bishop Plessis was destined to achieve the organization
of the Canadian Church. .Although he never renounced a
right, yet he always acted so discreetly and loyally that he
never offended English feelings. Minutes have been pre-
served of several discussions which he had with Attorney-
General Sewell and Sir James Craig. The chief matter in
dispute was the appointment of parish priests. Although
the governor distinguished between the temporal living and
the spiritual jurisdiction, and claimed for the king only the
appointment to the former, the bishop would not concede a
particle of his right. Sir James having alluded in one of the
conversations to the Bishop of Havana, who, for having
appointed a priest notwithstanding the prohibition of the
English governor, was put aboard a ship and banished to
Florida, Bishop Plessis said: ‘1 would less fear to be a
prisoner on a warship than to betray my conscience.” In
their last meeting, when the prelate thanked the governor
for his personal kindness, and protested his inviolable attach-
ment and loyalty to His Britannic Majesty, Sir James
answered : ‘I admit that you have these sentiments: you
never belied yourself.” They parted on most friendly terms,
although with very different views.

Ryland was then in England, where he had been sent by
Sir James Craig to promote the interests of the Protestant
party. He remained there nearly two years, from July 1810
to the spring of 1812. With what earnestness he discharged
his mission is clearly shown by his active correspondence.
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He was sparing neither in actions, nor letters, nor memorials.
To the ministers, verbally or in writing, he repeated over
and over again his favourite projects. How important, he
urged, it would be to place the ‘ Institution for the Advance-
ment of Science on a sound basis’; what a horn of plenty
might be found in the estates of the Jesuits and the Sulpi-
cians ; how advisable for the crown to assume the patronage
of the Romish Church by granting letters patent to the super-
intendent thereof, and legal titles to the clergy. He also
asked to ‘ what penalty or penalties the Rev. Joseph Octave
Plessis might be subject’ for having in an episcopal charge
of October 25, 1810—as indeed, in all other charges—‘ styled
himself Par la grice du St Siége Apostolique Evéque de
Québec.’

The British ministers—Robert Peel, then a very young
man, and Lord Liverpool—were happily not so short-sighted
nor so forgetful of justice. The zealous envoy sometimes
grew impatient when he saw that his suggestions were not
adopted at once. On August 4, 1810, he writes to Craig :

One particular, however, in the course of our Conver-
sation struck me, and I think it deserving of notice ; it
is that when I observed to Mr Peel ‘ that you had with
you all the English inhabitants, and consequently all the
commiercial interests of the country,” he remarked that the
Canadians were much more numerous, and he repeated
the same remark more than once in a way that indicated
a fear of doing anything that might clash with the pre-
judices of the more numerous part of the community,
and this, if my apprehensions are well founded, will be
the great difficulty in the way of decided and effectual
measures.

For once Ryland was a prophet. Thanks to the common
sense of Peel, he came back empty-handed. Worse than this,
Sir George Prevost, the new governor, who did not propose
to tread in the footsteps of Craig, dismissed him from his
position of private secretary to the governors. Soon after-
wards, when the War of 1812 broke out, Bishop Plessis pub-
lished such loyal and effective pastoral letters, and his flock
behaved so gallantly, that anti-Catholic prejudices received
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aheavy, if nota fatal, blow. In July 1813 the Earl of Bathurst
wrote to Sir George Prevost :

I have to express my entire concurrence in the opinion
which you have expressed to the merits of Mr De Plessis
and the inadequacy of his present allowance. I have
had therefore the greater pleasure in submitting to His
Royal Highness the Prince Regent your recommendation
for the increase of his salary and have to signify to you
His Royal Highness’ commands in the name and on
the behalf of His Majesty, that the salary of the Catholic
Bishop of Quebec should be henceforth increased to the
sum recommended by you of £1000 per annum as a
testimony of the sense which His Royal Highness enter-
tains of the loyalty and good conduct of the gentleman
that now fills that station, and of the other Catholic
clergy of the Province.

Two months later Ryland, who as clerk of the execu-
tive council had to prepare the warrant for the allowance,
expressed scruples regarding the title ¢ Catholic Bishop of
Quebec.” He had a fondness for the ancient appellation ¢ the
Superintendent of the Romish Church’ such as a knight has
for his old charger. He consulted the governor, who answered
—using the language of Lord Bathurst’s letter from which
we have just quoted—that ‘ he did not see any objection to a
compliance to Mr De Plessis’ wishes in styling him Roman
Catholic Bishop of Quebec,” inasmuch as the secretary of
state appeared to recognize him as such.

Four years later (1817), on the suggestion of Sir John
Sherbrooke, the governor-in-chief, Bishop Plessis was granted
a seat in the legislative council. Until his death he regularly
attended the meetings, and more than once his voice had
a decisive influence on behalf of his compatriots and co-
religionists.

He was a scholar and a worker. Nothing need be said
here of his efforts to oppose the Royal Institution, to obtain
favourable school laws and to help the Nicolet College. But
we may note with what untiring labour he administered the
religious interests of his immense diocese. It had increased,
not only by the new missions of the Red River, opened in
1818 by the Abbés Norbert Provencher and Joseph Sévére
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Nicolas Dumoulin, but by the development of the Catholic
settlements in Ontario and in the Maritime Provinces. To
these latter a word must now be devoted.

In 1803 the Scottish Highlanders of Glengarry, who, with
the French and the Wyandot Indians scattered about the
county of Essex, formed the bulk of the Catholic population
of Ontario, received a new contingent which deserves special
notice.

Some years previously a large number of Catholic High-
landers had been evicted from their farms in Scotland and
reduced to utter misery. A distinguished clergyman, Father
Alexander Macdonell (1762-1840), who had studied at Douai,
Paris and Valladolid, and afterwards became a missionary
in the counties of Inverness and Perth, was touched by the
sufferings of his countrymen. In 1792 he went to Glasgow
and contrived to place seven hundred or eight hundred of
them in the factories there. In spite of the penal laws he
opened a chapel for them, and acted as their interpreter, since
they spoke no English. He was their pastor and their best
friend. The war with France brought ruin to many manu-
facturers, and destitution again visited the poor Highlanders.
Father Macdonell was eminently a man of resource. In 1794
he undertook, with the king’s sanction, to form his moun-
taineers into a regiment—the first Catholic military corps in
the English army since the Reformation. Officially gazetted
chaplain of the regiment, the Glengarry Fencibles, he accom-
panied them to Guernsey in 1795, and in 1798 to Ireland,
where, by their endurance and bravery, they checked the
rebellion of Holt and Dwyer. By restoring the chapels which
had often been turned into stables for the yeomanry, and
by his humanity to the wounded and his exhortations to the
people, he actively contributed to the pacification of that
unfortunate country. When the Fencibles were disbanded
in 1802, he obtained for them lands in Upper Canada ; and
in 1803 many of them came with their families and settled
among their compatriots in Glengarry.

In 1803 Father Macdonell was appointed pastor of St
Raphael by Bishop Denaut, replacing his namesake who had
just died. He was made vicar-general in 1807. In 1812 he
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again enlisted his veterans of 1798, and followed them to the
field. As a reward for his loyalty he was granted a pension
and a seat in the legislative council of Ontario. We shall
deal further with this great man, the father of the church in
Upper Canada, in the second part of this article.

In the Maritime Provinces, Catholics were much more
numerous than in Ontario. Scottish Catholics had not settled
in St John's Island only, for in 1791 a contingent in two ships
landed at Pictou. Others followed almost every year, so that
in 1802 there were about fifteen hundred Scottish Catholics
on the shores of the Gulf of St Lawrence. In the summer
of 1802 eight hundred people, accompanied by two priests,
Fathers Augustine and Alexander M¢Donald, settled chiefly
at Arisaig. Of these priests the former took up his residence
at Tracadie, and died in 1808 ; the latter went to live at Bay
Ste Marguerite, about one hundred miles west of Halifax,
and died in 1810.

Besides the vicar-general, Father Jones, who lived in
Halifax, numerous Irish, French and Canadian priests served
the different settlements in Nova Scotia, New Brunswick,
St John's Island, Cape Breton and the Magdalen Islands.
Fathers Angus MacEacharn, Thomas Power, William Phelan
and the two M¢Donalds have already been mentioned. In
addition to these there were: Fathers Laurentius Phelan
and Thomas Grace, Capuchins ; Fathers Lucy and Edmund
Burke—not to be confounded with the vicar-apostolic—and
the French Abbés Gabriel Champion, Jean-Baptiste Alain,
Francois Lejamtel, J. M. Sigogne, Urbain Orfroy, J. B. Marie
Castanet, Louis Joseph Desjardins, René P. Joyer, Frangois
Ciquard and Amable Pichard.

Nor were Canadian missionaries altogether wanting. It
is just to mention, from 1800 to 1825, Fathers Antoine Bédard,
Charles Genest, Francois Louis Parent, Antoine Gagnon,
Francois Norbert Blanchet, Charles Frangois Painchaud,
Charles Joseph Primeau, Louis Brodeur, Isidore Poirier,
Louis Gingras, in New Brunswick; Jean Louis Beaubien
and Joseph Etienne Cécile in Prince Edward Island ; and
Pierre-Marie Mignault, Antoine Manseau, André Doucet, in
Nova Scotia.
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Vicar-General Jones bitterly complained, in some of his
letters, of a few of his Irish co-operators, and also of a spirit of
presbyterianism that pervaded his congregation. Some of
its members, whom he ironically termed ‘deacons,” aspired
to nothing less than a complete control over the pastor, his
nomination and his administration of church affairs. He
returned to Ireland in 1800, and died there in 1805. On taking
leave he wrote to Bishop Denaut: ‘I have done the best I
could for these missions.” He was not remembered for any
unusual disinterestedness, and this, according to the saintly
Abbé de Calonne, accounted, at least in part, for the presby-
terian spirit of which he had complained in his congregation.
The Catholics of Halifax, according to the same trustworthy
witness, were ready to comply with all His Grace’s ordinances.
In 1803 Bishop Denaut found them in the best possible dis-
position.  After the withdrawal of Vicar-General Jones they
were served for a time by an Irish priest, Father Edmund
Burke, mentioned above, and in 1801 they received as their
pastor his glorious namesake, the future Bishop of Zion.

If Father Burke’s missions in Ontario had not been very
beneficial to the church, his work in Halifax was more suc-
cessful. He found there a task better fitted to his talents,
and he did excellent work both by ‘ tongue and pen.’ He
built a college, but was prevented by fanaticism from opening
it, and his congregation had for long years to suffer from the
want of Catholic schools. Bishop Plessis advised him to
send students to Canadian colleges until Nova Scotia had
a seminary, but he neglected the advice. On the other hand,
the Rev. Angus MacEacharn took the bishop’s counsel, and
after a few years had the satisfaction of seeing some of the
boys he had sent to Quebec and Nicolet become priests, and
even of consecrating two of them when he became a bishop.

In his visits of 1811, 1812 and 1815 in the Maritime
Provinces, Bishop Plessis observed with sorrow the poverty
of the chapels in almost all the missions, and made ordinances
to have them put in more decent condition and to have others
erected in various places. He forbade the clergy to say mass
in private houses, and ordered them to wear ecclesiastical
garments.
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His vast diocese was weighing heavily on his shoulders.
In 1806 he had urged upon the Holy See the necessity for
its division. He had done so again in 1809. But because
of the dispersion of the Sacred College, and of the captivity
of Pius vir (1809-14), no answer could be returned before
March 1815. The prefect of the Propaganda judged that the
proper time had not yet come for establishing other inde-
pendent bishops in Canada, but only bishops in partibus
infidelium.* He asked information as to the number required,
the means of providing for their sustenance ; what priests
deserved by their virtues to be raised to the dignity ; whether
the government was likely to oppose ; and, if dioceses were
to be created, what limits should be assigned.

In the autumn of 1815 the Rev. Edmund Burke sailed for
Europe, avowedly to visit Ireland only, but in reality, with-
out his superior’s knowledge, to proceed to Rome. There,
in an extensive memorial, in which more than one regrettable
misstatement was made, he complained that the missions of
Upper Canada and the Maritime Provinces were neglected ;
whereas the facts show that they had always been, and still
were, as carefully attended to as the conditions of the time
allowed. Among other things he stated that in the Mari-
time Provinces ‘ there was not even a Catholic school.” This
was true in regard to the rich congregation of Halifax, to
which he had himself, with almost episcopal powers, ministered
for the previous fifteen years. But poor missionaries, such
as the Abbé Antoine Manseau at Tracadie and the Abbé
Jean Louis Beaubien at Rustico, had succeeded in establish-
ing schools in their various missions. Finally he demanded
the erection of Nova Scotia into a vicariate-apostolic. As
he was highly recommended by the Archbishop of Dublin,

1 These words mean ‘ in the land of the infidels.” They are no longer in use,
but are replaced by the expression ‘ titular bishop.” They meant that the prelate
consecrated with that qualification had no subjects and no territorial jurisdiction,
his see being ‘ in the hands of the infidels,” or even no longer existing, as in such
cases as Almyra, Telmessus, Juliopolis, Cyrene, etc. All the coadjutors of Quebec
were in that situation, and had no authority but such as was granted by the bishop
in charge.

When the bishop n partibus infidelium was at the same time a vicar-apostolic,

then he had authority on a certain territory by delegation of the Pope, as the
Right Rev. Edmund Burke, Bishop of Zion, had in Nova Scotia.
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and as the desire of Bishop Plessis for the division of his
diocese was known, the erection of the vicariate was granted,
and Father Burke was appointed to it under the name of
Bishop of Zion. Bishop Plessis, whose agreement was ex-
pressly asked, gave his assent, and suggested, moreover, that
Father Alexander Macdonell of St Raphael should also be
made a bishop with jurisdiction over all Upper Canada.
He added that his greatest wish was for a regular hierarchy,
but that he did not hope to live to see it realized.

Bishop Burke was consecrated in Quebec by Bishop
Plessis in 1818. In the same year he visited the south coast
of Nova Scotia as far as Bay Ste Marie. In 1819 he went to
the missions of the north shore—Antigonish, St Andrews,
Tracadie and Arisaig. His legitimate ambition was to
educate his own clergy. In 1818 he wrote: ‘I have at
present four young men studying theology.” He hoped in a
few weeks to open his seminary. Two priests were ordained
by him. He removed the old presbytery, built in 1785, to
another place, and transformed it into a school for girls.
The glebe-house, the old residence of the clergy, became a
school for boys, with two ecclesiastics as professors, under
the Rev. Father John Carroll, a nephew of the bishop. He
also laid the foundations of the present beautiful St Mary’s
Cathedral. But he was already an old man, nearly a septua-
genarian, and death soon put a stop to his undertakings.
He died in November 1820, ‘respected and regretted by
all classes,” in the words of the Protestant historian Campbell.
Despite certain common human defects he was truly a man of
learning, energy and ability—one born to command.

In the preceding year (1819) Bishop Plessis had left for
Europe with the intention of completing the organization
of the Canadian Church. In 1816 he had sent Vicar-General
Alexander Macdonell to London, in order to secure, by means
of his credit with the British government, authority to create
new bishoprics in Canada. This mission had been successful,
and, in accordance with it, about the time when Nova Scotia
became a vicariate-apostolic, Lord Castlereagh had asked
the Holy See to erect two other vicariates-apostolic, one in
Upper Canada and one in the Maritime Provinces, compris-
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ing New Brunswick, Prince Edward Island and the Magdalen
Islands.

Bishop Plessis had been in London only a few days when
a letter from Canada apprised him that Quebec had been
raised to the rank of an archbishopric, with two suffragan
sees, New Brunswick and Upper Canada. At first he feared
that the displeasure of the British ministers at this erection
of an archbishopric, which they neither asked nor desired,
might thwart his design of obtaining bishops for Montreal
and the North-West. He nevertheless tendered to Lord
Bathurst three short memorials—one requesting the division
of the diocese of Quebec, another asking letters patent for
the college of Nicolet, and a third on behalf of the Sulpicians.
In the latter he eloquently proved that British honour and
justice were committed to leaving the Seminary of Montreal
in possession of its estates.

Lord Bathurst treated the bishop with marked favour,
invited him to his country seat, and, after an amicable dis-
cussion, granted his requests. Even if the question of the
Sulpicians’ estates was not then finally settled, all proceed-
ings in the way of confiscation were suspended. As for the
new bishops, the colonial office consented to their conse-
cration only on the express condition that they should be
simply in partibus infidelium and subordinate to Quebec.

In Rome Pius viI received Bishop Plessis paternally, and
made him a Roman count and assistant at the pontifical
throne. He permitted him to waive the title of archbishop
until England should have no objections. Bulls appointing
the Abbé Provencher and the Abbé Lartigue were signed in
February 1820. Those of Fathers Alexander Macdonell
and Angus MacEacharn had been granted in the previous
year.

Bishop Plessis returned to Canada in the summer of 1820,
having achieved a greater success than he could have ex-
pected. Father Alexander Macdonell was consecrated in
Quebec, on December 31, 1820, as Bishop of Resaina,! for
Upper Canada ; Father Jean Jacques Lartigue, on January 21,
1821, as Bishop of Telmessus, for Montreal ; Father Angus

° Commonly written ¢ Rhasina.” Now, Ras-el-Ain in Mesopotamia.
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MacEacharn, on June 17, 1821, as Bishop of Rosea, for New
Brunswick, Prince Edward Island and the Magdalen Islands ;
Father Norbert Provencher on May 12, 1822, in Three Rivers,
as Bishop of Juliopolis, for the North-West.

This was a decisive step towards a perfect hierarchy.
Never afterwards did England place any obstacle in the way
of its completion.

The death of Bishop Plessis in 1825 was a loss to church
and state. At his princely funeral the governor-general,
Lord Dalhousie, the members of the executive and legislative
councils, and the judges of the King’s Bench, followed the
hearse. The garrison was under arms and minute-guns were
fired. The man was dead, but his work lived. In the next
part its wonderful progress will be described.

I1

ONTARIO, THE MARITIME PROVINCES AND
QUEBEC, 1825-1912

EccLEesiasTicAL PrROVINCE oF KINGSTON

N 1826 Upper Canada was erected into an independent
diocese, with Kingston as a see. The bishop, the Right
Rev. Alexander Macdonell, continued to live in his old
residence at St Raphael for several years longer. We have
no official statistics of the exact number of Catholics at that
period. In a letter to Lord Bathurst in 1817, Bishop Mac-
donell estimated it at 15,000 souls. In 1819 an account of
the different missions of Upper Canada placed the figure at
14,915. There were only seven priests. In 1826 these were
joined by the Rev. Peter William MacDonald, a student of
Douai and Valladolid and a man of great ability, who after-
wards became vicar-general and published for some years the
first English Catholic newspaper in Canada—the Catholic.

In 1827 Bishop Macdonell began the visitation of his
diocese. At Sandwich — the parish of the Assumption —
where the Abbé Crevier had replaced the Abbé Marchand, he
found that ‘ the Catholics were more numerous than in any
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other district west of Glengarry, and that their spiritual
wants had been well looked after by a succession of zealous
and devoted pastors.” He found many Catholics scattered
in townships bordering on Lake Erie, and directed Father
Campion,* who, since 1812, had had charge of the rapidly
increasing congregation of Niagara, to visit St Thomas and
London twice a year. At Guelph, founded in the same year,
a Protestant named John Galt, who was commissioner of the
Canada Company, granted to the bishop, for religious build-
ings, a block of land on a beautiful hill, where the fine church
of the Jesuits now stands.

In York, the ‘muddy York,” which in 1834 had restored to
it the ancient Indian name Toronto, Fathers Crowley and
John O’Grady successively ministered to the Catholic con-
gregation. A church—Old St Paul’s—had been built, but
it had a heavy debt, which Father O’Grady started a sub-
scription to pay off. It is significant that Protestants as well
as Catholics cheerfully contributed. Indeed, in the forma-
tion of the early parishes in Ontario and in the lower pro-
vinces, although bigotry sometimes prevailed, many instances
of a similar toleration and brotherly feeling might be recorded.

The years 1828 and 1829 saw the rise of the parishes of
Peterborough, Belleville, Prescott and Bytown (now Ottawa).
Bishop Macdonell was careful to secure, by grant of the
government or by purchase, ground for chapels, churches,
priests’ houses, and cemeteries, in every place where he fore-
saw that a mission could be opened. The church was quickly
growing : the influx of Irish Catholics had begun. From
1819 to 1825, 65,534 entered Canada. In a single year, 1831,
the immigrants numbered 50,000. The flow continued in
the following years until the famine of 1848, and afterwards
slowly decreased. These newcomers sought in the New
World bread and liberty. Many settled in the other pro-
vinces, but the largest proportion went to Ontario. In 1819,
in a letter to the Bishop of Quebec, Bishop Macdonell esti-
mated the Irish-Catholic population of Perth at 600 or 700

1 Dr Rolph, in his list of the Catholic clergy for 1834, mentions Father James
Champion, then at Prescott, where he had erected a fine stone building for a
college.
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souls, and to this another contingent was added in 1822.
In 1825, 400 families, numbering about 2000 souls, chiefly
from the counties of Cork and Kerry, were induced to settle
in the county of Peterborough. In 1831, 300 families,
numbering 1700 souls, were allotted farms in the township
of Dummer, in the same county, by Sir John Colborne. Such
settlements were supplied with priests as soon as possible.
In 1830 the clergy of Ontario numbered sixteen.

Perth, served at first (1817-20) by the Abbé Jacques
de la Mothe, formerly chaplain to the Meurons, had as its
pastors Father Patrick Sweeny (1820-25) and the Rev. John
MacDonald (1825-32). A church was soon built on land
granted by the government.

Father Crowley was the first pastor of Peterborough, and
he built, on ground secured by the bishop, a church that
has been transformed into the present beautiful cathedral.
At Belleville the first priest was the Rev. Michael Brennan,
who remained there for many years—even after the death of
Bishop Macdonell.

Bytown, once considered the hell of Canada, owed its
birth to Colonel By, the promoter and builder of the Rideau
Canal, and partly also to the lumber trade which was in-
augurated by Philemon Wright in 1801 on the north bank
of the Ottawa River. Wright was not only a clear-minded
and industrious business man, but had also the gift of fore-
sight, and, in a letter still preserved, predicted that upon the
hill opposite his establishment would one day stand the
capital of Canada. Father Angus Macdonell, nephew of the
bishop, in 1831-32 built the first church upon ground in
the lower town which had been kindly granted by Colonel
By. On the same site, ten years later, was erected, through
the exertions of Father John Francis Cannon, a native of
Quebec, a stone building, which, by successive enlargements
and improvements, has become the now magnificent Basilica
of the Immaculate Conception.

In St Raphael, Bishop Macdonell had built a beautiful
church and also his seminary. For some years, on account
of his seat in the legislative council, he lived in York, and
afterwards, in 1836, in Kingston. His glory would have been

VOL. X1 D
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incomplete had he been spared calumny. He had been
obliged to silence and afterwards to depose Father John
O'Grady of York, because of his ardent and untimely inter-
ference in politics. The priest, unfortunately, tried to avenge
himself by accusing the bishop, before the Board of Griev-
ances, of using for himself moneys granted by the govern-
ment for churches and schools. He knew better, however,
for the bishop had already written to him as follows:
¢ Although upwards of five thousand pounds behindhand
between the new church of this parish (St Raphael) and
other churches, with the expenses of supporting my ecclesi-
astics, and other outlays for Religion, I am unwilling to
appropriate any of the small property, given for the use of
the Church, as long as I can—in full reliance that his Divine
Majesty, for whose honour and glory I have involved myself
in difficulties, will in his gracious goodness extricate me out
of them.’

The charge having been brought before the house of
assembly, the bishop answered by a letter to Sir Francis
Bond Head. This document will be quoted, in part at least,
because it shows, better than any description could, the work
of the missionary-prelate, and depicts the life of the priest
and the state of the Church of Ontario in those early days ;
and because, as William Canniff, a Protestant historian,
remarks, it was written ‘ under circumstances that precluded
the possibility of any statement accidentally creeping in
which could not be fully substantiated.’

He says, that when he arrived in Canada in 1803

there were but two Catholic clergymen in the whole of
Upper Canada. One of these soon deserted his post and
the other resided in the township of Sandwich, in the
Western district and never went beyond the limits of his
Mission ; so that upon entering my pastoral duties I had
the whole of the Province besides in charge, and without
any assistance for the space of ten years. During that
period I had to travel over the country, from Lake
Superior to the Province line of Lower Canada, to the
discharge of my pastoral functions, carrying the sacred
vestments sometimes on horse-back, sometimes on my
back, and sometimes in Indian birch canoes, living with
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savages, without any other shelter and comfort, but
what their fires and their fare and the branches of the
trees afforded, crossing the great lakes and rivers and
even descending the rapids of the St Lawrence in their
dangerous and wretched crafts. Nor were the hardships
and privations I endured, among the new settlers and
immigrants, less than what I had to encounter among the
savages themselves, in their miserable shanties, exposed
on all sides to the weather and destitute of every comfort.
In this way I have been spending my time and my health
year after year since I have been in Upper Canada. . . .
Theerection of five and thirty Churches and Chapels, great
and small, although many of them are in an unfinished
state, built by my exertion, and the zealous services of
two and twenty clergymen, the major part of whom
have been educated at my expense, afford a substantial
proof that I have not neglected my spiritual functions
or the care of the souls under my charge; and if that
be not sufficient, I can produce satisfactory documents
to prove that I have expended, since I am in this Province,
no less than thirteen thousand pounds, of my own private
means, besides what I have received from other quarters,
in building Churches, Chapels, Presbyteries and School-
houses, in rearing young men for the Church and in
promoting General Education.

About 1835 German Catholics began to settle in the
county of Waterloo, and were soon followed by others of their
countrymen from Baden, Wiirtemberg, Bavaria and the
Rhine provinces. Industrious and intelligent, they pros-
pered and formed new establishments in Bruce, Perth and
Huron. At the same time Cobourg, Port Hope, Dundas,
St Thomas, London and St Catharines received pastors.
From 1835 to 1838 arose the parishes of Waterloo, Pene-
tanguishene, Cornwall, and Raleigh on Lake Erie. At Pene-
tanguishene, on the site of the famous Huron missions, where
fell some of the most illustrious Jesuit martyrs, Father J. B.
Proulx remained from 1835 to 1838, and, on his appoint-
ment to Manitoulin Island, was succeeded by Abbé A.
Charest. No less than seven missions or parishes were
formed from 1838 to 1839: L’Orignal, Amherstburg in the
west, Toronto, Gore, Adjala, Lake Simcoe and Hamilton,
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where the first parish priest was Vicar-General W. P,
MacDonald.

In 1830 Bishop Macdonell celebrated his golden jubilee.
In a most moving address to his countrymen in Gaelic, which
brought tears to the eyes of all hearers, according to the
Reminiscences of Chevalier Macdonell, he ‘ recalled the hard-
ships of years gone by, succeeded by the present spiritual
and temporal advantages. In conclusion, as this might be
the last opportunity he should have of appearing before
them in this world, he begged forgiveness for any bad example
he had given them, or for any neglect or omission of his duty
during his ministry among them, trusting much to their
prayers and supplications to the throne of Mercy on his
behalf, to enable him to prepare his long and fearful accounts
against the great and awful day of reckoning, which in the
course of nature could not be far distant.’

In 1838 the foundation-stone of the Regiopolis College,
Kingston, was laid on ground purchased in the preceding
year. In order to raise funds for this institution Bishop
Macdonell left for Europe in 1839. He unhappily fell ill in
Ireland and died at Dumfries, in Scotland, on January 14,
1840. Both as patriot and churchman he was one of the
greatest men that ever laboured in Canada. Men of his
calibre are very scarce. It is true that unusual circum-
stances impelled him to action, but those circumstances
were of such difficulty that, had he not been a man of
exceptional powers, he would have been crushed beneath
their weight.

He had been the friend of all classes—Canadians, Irish
and Scots. Even to Protestants he had been kind, and
his kindness had been repaid. In a pastoral letter he said:
‘ No man will say that in promoting temporal interests I ever
made any difference between Catholic and Protestant ; and
indeed it would be unjust and ungrateful in me if I had, for
I have found Protestants upon all occasions as ready to meet
my wishes and second my efforts to promote public good as
Catholics themselves.” On hearing of his death Lord Gosford,
whose testimony is of especial weight, after saying that to
Canada the loss was irreparable, added : ‘I had the happiness
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and satisfaction of knowing him intimately : in honesty of
purpose, in spotless integrity, manly-mindedness, and in
benevolence of feeling, he was not to be surpassed.” His
remains, first buried in Edinburgh, were brought back to
Canada and laid to rest with becoming honours in the cathe-
dral of Kingston in 1861.

At Bishop Macdonell’s death there were thirty-four
priests in Ontario and forty-eight parishes, or missions, with
churches or chapels. Of the number of Catholics no official
statistics exist. In 1834, however, Dr Thomas Rolph, whose
friendly intercourse with Bishop Macdonell and his clergy
put in an exceptional position to be well informed, states in
detail, in A Brief Account . . . with a Statistical Account of
Upper Canada (1836), the Catholic population of each locality.
His figures are too interesting to be omitted :

St Raphael . . . 4765 Sandwich . . 4724
St Andrews . . . 3587 Peterborough . . 3584
Longueuil (Ottawa) . 2554 Toronto i (e <2 B40
Prescott and Brock- Adiala; - e fieut . st
ville . . . . 1522 Townships of Toronto
Bytow <., " 9277 and Trafalgar . . 785
Perth . . . . 3643 Penetanguishene . 856
Kingston . . . . 4163 Guelph and Dundas . 1537
Belleville . . 1135 - Niagdrar~' 0220 (2 22040
London and St Tho- River Thames . . 2600
mas 1Ak . 3536 Amherstburg. . . 2580

According to Rolph’s figures there was a total of 52,428 out
of an entire population of 321,145. In order not to miscon-
strue Dr Rolph’s information, it must be remarked that each
of the localities mentioned was only a centre, or a mother-
mission, from which several other—sometimes several town-
ships—were served. All these are carefully indicated by
the accurate statistician, and their Catholic population is
included in the main figure. Some of the missions, including
the townships of Toronto, Trafalgar and Penetanguishene,
had as yet no church; most had two, or even three, as
Kingston ; while Belleville had four.

Robert Montgomery Martin, in his extensive work The

ST, JOHN FISHER COLLEGE LIBRARY
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British Colonies, gives the following figures for the number
of Catholics in Western Canada: 1842, 65,203; 1848,
123,702, out of a total of 723,292.

At the death of Bishop Macdonell, therefore, the number
was certainly upwards of 60,000. According to the same
authority the Catholic bishop received from the government
4500 for himself and 41000 for his clergy. Although a reward
for personal services, yet the pension was for a while con-
tinued to his successors ; and we still find it mentioned in
1848, and again in 1850 during the debates on the clergy
reserves, from which it was at least partly drawn and which
were finally secularized in 1854. It is not likely that the
pension of the Bishop of Kingston lasted longer than that
granted to the Bishop of Quebec, which was suppressed at
the death of Monseigneur Signay in 1850. Since that date
the Catholic clergy of every province in Canada have received
nothing from the government, but are sustained by their
congregations : in Quebec, by the patriarchal institution of
tithes, and in the other provinces, by a share of the church
income or by special collections.

Bishop Macdonell had first chosen for his coadjutor the
Right Rev. Thomas Weld of Lulworth, who had been conse-
crated in 1827 under the title of Bishop of Amycla. He never
came to Canada, but made valuable donations to the Church
of Ontario. He was raised to the cardinalate in 1830, and died
in Rome in 1837. In his stead Father Rémi Gaulin (1787-
1857) was consecrated coadjutor of Kingston in 1833 under
the name of Bishop of Tabraca. He had for some time had
charge of the college of St Raphael, and afterwards of the
congregation of Kingston. He acceded to the see in 1840,
and, as his health was failing, he immediately asked for a
coadjutor and a division of his diocese. Both requests were
granted. The diocese of Toronto, comprising all the western
part of Ontario, was erected in 1841, and a distinguished
priest was appointed to the coadjutorship.

At that time the congregation of Bytown had become
quite unmanageable. After having been served for a time
by the neighbouring clergy—Fathers Terence Smith of Rich-
mond, Joseph Désautels of Aylmer, Pierre Lefaivre of
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L’Orignal and John Brady of Buckingham—two priests, the
Abbés Rémi Neyron and Thomas Patrick Colgan, took up
their residence there in 1842. They were soon obliged to
give up the position. By way of fraternal assistance to the
Bishop of Kingston, Bishop Bourget of Montreal sent to
Bytown his vicar-general, the Rev. Patrick Phelan, who was
born in Ireland in 1795. That able and saintly priest soon
mastered the situation. He enlarged the church, and, with
the help of his assistant, the Abbé Hippolyte Moreau, pre-
pared for the visit that Bishop Gaulin made in 1843 to the
country along the Ottawa River, where several establish-
ments had already been formed and new ones were rising
every day.

Vicar-General Phelan was elected to the coadjutorship of
Kingston and consecrated Bishop of Carrha in 1843. Even
after his consecration he remained for a time in Bytown, and
in 1844, at the request of Bishop Bourget, he called there
the Oblates of Mary Immaculate, who were destined in after
years to accomplish such wonderful work. Father Pierre
Adrien Telmon was the first of the order in Bytown, which
then contained 2362 Catholics, of whom 1298 were Irish and
1064 French Canadians.

The Bishop of Carrha had soon to assume the greater part
of the administration of the diocese of Kingston. A note-
worthy event, which took place in 1845, was the enactment
of a statute by the house of assembly, by which civil incor-
poration was granted to the dioceses of Kingston and Toronto,
and to all dioceses that might in future years be erected. In
1852 Bishop Gaulin retired from the ministry and took up his
residence at St Philoméne in the Province of Quebec, where
he died in 1857. Only a month later Bishop Phelan also died.

The fourth Bishop of Kingston was the Right Rev. Edward
John Horan, a native of Quebec and first president of the
Laval Normal School. He was consecrated in 1858. He
was a man of high culture and zeal, and enriched the diocese
by several educational and charitable institutions. From
1841 the Sisters of the Congregation of Notre Dame had two
houses in Kingston, and after 1847 the Sisters of St Joseph
of Montreal maintained a hospital. In 1860 Bishop Horan
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established the Sisters of Providence to found homes for
orphans, and for infirm and destitute persons of both sexes.
In 1912 they numbered 174 nuns in the city and had several
houses in the diocese.

Kingston, the mother church of Ontario, had, like many
mothers, to strip herself for her children. The diocese of
Toronto (1841) and of Bytown (1847) took away all the
western region and a large section of the eastern part of the
province. In 1874, as several parishes had been formed in
the northern districts, chiefly by the labours of the Abbé
Jean Francgois Jamot, vicar-general of Toronto, the Most Rev.
John Lynch, who had been made archbishop in 1870, de-
manded the erection of the vicariate-apostolic of Northern
Canada. This was formed, for the most part, of the arch-
diocese of Toronto, the upper part of Kingston, and a few
townships of Ottawa, and Vicar-General Jamot was ap-
pointed to it with the title of Bishop of Sarepta.

Bishop Horan was succeeded by the Right Rev. John
O'Brien (1832-79), whose administration lasted only four
years (1875-79). The Right Rev. James Vincent Cleary,
born in Ireland in 1828, who was for a time professor of
theology and sacred scripture, afterwards president of St
John'’s College at Waterford, and finally pastor of Dungar-
van, his native parish, became the sixth Bishop of Kings-
ton. In addition to the building of several churches and
convents, two events deserving special attention took place
under his rule of nearly twenty years—the reopening of
Regiopolis College and the erection of Kingston into a metro-
politan see. The college had been closed in 1869. In order
to supply his diocese with a native clergy Bishop Cleary
re-established the college on another site of the city—the old
building having become a hospital-—and liberally contributed
to its now prosperous condition.

In 1889 Bishop Cleary became the first Archbishop of
Kingston with two suffragans—Peterborough, a bishopric
since 1882, and the see of Alexandria, which was erected in
1890. Alexandria comprised only the counties of Glengarry
and Stormont, mostly peopled by the descendants of Scottish
settlers. This small district then contained about 20,000
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Catholics, 10 parishes, 15 churches, 12 priests, and 16 sisters
in four convents. The first bishop was the Right Rev.
Alexander Macdonell, born in Glengarry in 1833.

The vicariate-apostolic of Peterborough, erected, as stated
above, into a bishopric in 1882, comprised, besides the
counties of Durham, Northumberland and Victoria, the
immense districts of Muskoka, Algoma, Parry Sound and
Nipissing, with a population of about 30,000 Catholics, of
whom 5000 were Indians. There were 47 churches or chapels
and 25 priests, 11 of whom were Jesuits in charge of the
Indian missions. The Right Rev. Jean Frangois Jamot
was replaced by the Right Rev. Thomas Joseph Dowling,
a native of Limerick and vicar-general of Hamilton. Conse-
crated Bishop of Peterborough in 1887, he was transferred
in 1889 to Hamilton, and was still titular of that diocese
in 1912. He was replaced in the former see by the present
bishop, the Right Rev. Richard O’Connor,* born at Listowell,
Ireland, in 1838, but from his early childhood a citizen of
Toronto, where he was one of the first pupils of St Michael’s
College. He had been for many years dean of Barrie when,
in 1889, he was raised to the episcopacy by Leo xmI.

During his administration a considerable number of
immigrants had begun to settle in the northern part of his
diocese, the region now called New Ontario. That district,
with its beautiful lakes, rivers and rich soil, rapidly prospered
through its agriculture, commerce and industry. In 1904
Pius X cut from Peterborough the western part of Nipissing,
with the districts of Algoma and Thunder Bay, and formed
the new diocese of Sault Ste Marie. The Right Rev. David
Joseph Scollard, born at Ennismore, Ontario, in 1862, was
appointed its bishop and consecrated in February 1905. He
also is a suffragan of Kingston.

Before the division Peterborough had 49,190 Catholics,
59 priests, 39 parishes and 4 hospitals ; after it there remained
only 24,000 Catholics, 28 priests, 21 parishes, 41 churches
and 1 hospital. In 1905 Sault Ste Marie already numbered
33,000 Catholics, 7 secular and 30 regular priests, 45 churches,
20 parishes and 25 missions, and 3 hospitals.

1 Died January 23, 1913.
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After the death of Archbishop Cleary in 1898 the metro-
politan church of Kingston was ruled over by the Most Rev.
Charles Hugh Gauthier, born at Alexandria in 1843, who was
transferred to the archiepiscopal see of Ottawa in 1910.
successor was the Right Rev. Michael J. Spratt (b. 1854),
consecrated in November 1911.

STATISTICS OF THE ECCLESIASTICAL PROVINCE OF
KINGSTON 1IN IQI2

Edward.

Peterborough :

1. LExtent of Dioceses

Kingston : Counties of Addington, Dundas, Frontenac,
Grenville, Hastings, Lanark, Leeds, Lennox, Prince

His

Counties of Durham, Northumberland,
Peterborough and Victoria, and the districts of
Muskoka and Parry Sound.
Sault Ste Marie : Districts of Algoma, Nipissing, Thunder
Bay and Manitoulin Islands.
Alexandria : Counties of Glengarry and Stormont.

2. Population and Institutions

Secular

Catholics | 'p .o | Regulars Churches | Hospitals | Parishes | Missions | Convents
Kingston 43,000 | 62 69 5 41 10
Peterborough 26,200 | 29 3 48 2 23 s
Sault Ste Marie .| 38,000 | 18 30 50 3 30 50
Alexandria . 25,500 | 20 24 1 14 4
132,700 | 129 26 191 11 108 50 14

EccLESIASTICAL PROVINCE OF TORONTO

While Kingston was so quickly developing, Toronto pro-

gressed in a still more marvellous manner.

It had been

erected in 1841 into an independent bishopric, and the Right
Rev. Michael Power was appointed bishop. He was born
in Halifax in 1804, and studied at the Seminary of Montreal,
where he was ordained in 1827 by Bishop Dubois of New
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York. Successively a missionary at Drummondyville (1827-
1831), a parish priest at Montebello on the banks of the
Ottawa (1831-33), at St Martine and at Laprairie, he after-
wards became vicar-general of Montreal. The Jesuits were
now returning to the scene of their former labours. As they
were prevented from taking charge of Chambly College,
for which they had been called, Bishop Power, who had
been recently consecrated (May 8, 1842), persuaded Bishop
Bourget to grant them the pastorship of Laprairie (1842), an
action gratefully recorded by the Jesuits.

To become acquainted with his diocese and to improve its
organization, the new bishop held a synod, in October 1842,
after a retreat preached to the clergy by Father Chazelle,
one of the newly arrived Jesuits. Toronto had then nineteen
priests, and of these sixteen were present at the synod. The
chief acts of the synod were the consecration of the diocese
to the Sacred Heart, and a decree for the establishment of
a college at Sandwich. This institution, however, was not
immediately founded—not, indeed, until 1857, ten years
after Bishop Power’s death.

In a letter to Father Roothaan, superior-general of the
Society of Jesus, written in 1842 with a view to obtaining
Jesuits for his diocese, the prelate estimates the number of
Catholics at 50,000, Toronto having 3000 out of a population
of 13,000. Two Jesuits, Fathers Pierre Point and John
Chone, took charge of the Congregation of the Assumption
at Sandwich, which they kept until 1859.

Bishop Power purchased for £1800 ground for a cathedral,
a convent, and a house for himself. The cathedral, begun
in 1845, was finished in 1848, and was then consecrated by
Bishop Bourget, assisted by Bishop Phelan of Kingston.
Meanwhile the episcopal palace was erected. The Bishop of
Toronto went to Europe in 1847 in order to secure more
priests for his diocese, which at that time had only twenty-
five, eight of whom were Jesuits. Before returning he con-
cluded arrangements with the Sisters of Loretto, in Ireland,
for an establishment in his diocese. Accordingly, in Sep-
tember 1847, a colony of five nuns came to Toronto. Their
protector and father had died, but they were heartily wel-



60 ROMAN CATHOLIC CHURCH IN THE EAST

comed and aided by the Catholics. They now have their
mother-house in the city and several flourishing convents
in Upper Canada and in the United States.

The saintly and fruitful career of Bishop Power had been
unhappily broken in its prime. He heroically fell, in 1847,
a martyr to his zeal and sympathy for the unfortunate victims
of typhus.

After his death the diocese was administered, until a suc-
cessor was chosen, by Vicar-General John Carroll, the nephew
of the Right Rev. Edmund Burke of Halifax, who had come
to Toronto in 1843, and by the Rev. John James Hay, secretary
to the late bishop.

In 1850 a Sulpician, Father Armand Frangois Marie de
Charbonnel (1802-91), son of a French count, was elected
second bishop of Toronto. While yet a young man he had
taught theology and philosophy at Lyons, and had been
almoner of the Duchess of Berry. He came to Canada in
1839. He was consecrated in Rome by Pius 1Xx. One of his
first acts as bishop was to pay off, out of his income, a mort-
gage of $10,000 on the cathedral. There was, besides, a
debt of $60,000, which the Hon. John Elmsly, a member of
the executive council and a convert to Catholicism in 1834,
had temporarily assumed. To get rid of this burden the
bishop, who was an eloquent preacher, visited many places
in Canada and the United States soliciting alms for his large
but poor diocese.

Above the financial achievements of Bishop de Char-
bonnel, however, must be reckoned his labours in the cause
of education and charity. He founded, in 1851, the mother-
house of the Sisters of St Joseph, whom he obtained from
St Louis, and who now (1913) number in Toronto alone
more than two hundred nuns, and have twelve schools,
and homes for infants and old and destitute persons, besides
having several convents in the province. Another improve-
ment was the introduction in 1851 of the Christian Brothers,
who now have a novitiate in the city and teach over one
thousand boys in eight schools. St Michael’'s College was
founded in the same year (1851), and Bishop de Charbonnel
entrusted it to the Basilian Fathers, whom he brought from
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France. Under his administration were erected the dioceses
of London (1855) and of Hamilton (1856).

As early as 1856 he thought of appointing a coadjutor
who would succeed him. He had, in 1859, an opportunity of
appreciating the rare merits of the Rev. John Joseph Lynch,
the founder and president of the College of the Angels, on
the United States side of the Niagara River, and therefore
chose him for the position. Father Lynch (1816-88), a native
of Clones, in Ireland, was consecrated, under the title of
Bishop of Echynos, in August 1859, and in April 1860 became
titular of Toronto. Bishop de Charbonnel, who for many
years had longed for the silence and tranquillity of monastic
life, tendered his resignation to Pius 1x and entered the austere
order of the Capuchins. He died, almost a nonagenarian,
in 1891I.

Bishop Lynch greatly developed the educational and
charitable institutions founded by his predecessors. In 1859
there were in the diocese of Toronto 43 churches, with 22
secular priests and 4 Basilians. In 1861 the number of
Catholics was 43,071. Of the priests, some went to labour
in other fields and some died, so that after a few years only
ten of the old clergy remained. Empty places were not
always easily filled, for the number of candidates for priest-
hood was unhappily not in proportion to the needs of the
ministry. The bishop keenly felt the scarcity of workmen,
and addressed a stirring pastoral on the subject to his flock.
To supply the need as well as he could, he took into his
palace a few young men eager to enter ecclesiastical life,
and, with the help of some assistants, began to teach them
himself.

In 1870, while in Rome attending the Vatican Council,
he was raised to the dignity of archbishop, and received the
pallium at the hands of Cardinal Antonelli. Toronto, at the
request of the fourth provincial council of Quebec, was made
the Metropolitan See of Upper Canada, with Kingston,
Hamilton and London as suffragans.

In 1875 was held the first—and as yet the only—pro-
vincial council of Toronto. In addition to several rules of
discipline and liturgy, this council passed several noteworthy
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decrees in regard to the erection of seminaries, the creation
of deans charged with supervision over a certain number of
parishes, the establishment of the devotion of the Forty-
Hours’ adoration, the fixation of revenues for churches and
priests and for bishops. The first decree renewed all such
decrees of the first four councils of Quebec as were suitable
for Upper Canada. Among the regulations it may be inter-
esting to note the two by which, in Ontario, Catholics were
dispensed from the tithes prevalent in Lower Canada, and the
clergy from wearing their priestly garments in public when
not engaged in the service of the church. Besides this
council Archbishop Lynch convoked two synods, one in
1863 and one in 1882. The records of the latter show that
the number of priests in the archdiocese of Toronto was at
that time forty-eight.

Among other events during his administration must be
mentioned the establishment in the city in 1869 of the Sisters
of the Precious Blood, the erection of the beautiful Academy
of Loretto, and of a Convent of Carmelite Fathers in 1875 at
Falls’ View, Niagara. In recent years the Carmelites have
built at this spot a magnificent monastery, in which pilgrims,
lay or clerical, who wish to enjoy the magnificent scenery,
receive the most cordial hospitality. In 1881 the Redemp-
torist Fathers were called to Toronto and given charge of
St Patrick’s Church. The archbishop greatly promoted the
cause of Catholic separate schools, so actively upheld by his
predecessors, and by his liberal spirit largely helped to destroy
the keen anti-Catholic feeling that had too long existed in
Toronto. On the silver jubilee of his episcopacy (1884), at
a banquet in which Protestants as well as Catholics took
part, Lieutenant-Governor Robinson in a toast said: ‘I
remember that, when Bishop Jamot was installed at Peter-
borough some three years ago, a prominent newspaper stated
that, at the banquet given on that occasion, as many Pro-
testants were present as Catholics. The evidence of good
feeling is renewed here to-night. The Archbishop of Toronto,
in the discharge of his great duties, has preached the Gospel
of peace and good will and mutual respect.” The death of
the great archbishop in 1888 was universally regretted.
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His successor, the Most Rev. John Walsh (1830-98), born
at Mooncoin, Ireland, was also a man of exceptional powers.
He was ordained in 1854, shortly after his arrival in Canada,
and, after some years in the ministry as missionary or parish
priest, became vicar-general of Toronto. In 1867 he was
made second Bishop of Sandwich, succeeding Bishop Pinson-
nault (1815-83), a Sulpician and a native of the Province of
Quebec, who had been appointed to the new see of London
in 1856. Bishop Pinsonnault, with the consent of the Holy
Father, in 1859 transferred his seat from London to Sand-
wich, the old and prosperous French settlement on the left
bank of the Detroit River. Meanwhile the Dominican
Fathers had been called to serve London.

In Sandwich, from 1843, the Jesuits had ministered to the
congregation, finished the church, and carried out the wish
of the late saintly Bishop Power, by opening the College of
the Assumption (1857). They left in 1859, amid universal
regret, and Bishop Pinsonnault, with his clergy, took charge
of the parish and of the college. In 1863 the Rev. Sisters
of the Sacred Heart founded a convent there, but after a few
years removed to London, whither the seat of the diocese
had been again transferred. Bishop Pinsonnault had ten-
dered his resignation in 1866 on account of ill-health, and
his successor, Bishop Walsh, had chosen, with the permission
of Rome, to return to the former see (1869). The Basilians
were then charged with the parish of Sandwich and the
College of the Assumption (1870), which they have retained
ever since.

Endowed with talents of a high order and with remarkable
administrative ability, Bishop Walsh soon made the diocese
of London one of the most prosperous in Ontario. A heavy
debt was paid off, a beautiful cathedral was erected, and new
missions and parishes were created. The number of Catholics
was 44,122 in 1861, and 62,667 in 1881, while Toronto, at
these respective dates, had only 43,071 and 52,706. In 1889
Bishop Walsh was transferred to the archiepiscopal see of
Toronto, in which post he worthily rivalled his distinguished
predecessor.

He was succeeded in both places by the Right Rev.
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Dennis O’Connor, a Basilian, superior of the College of the
Assumption, who was consecrated Bishop of London in 1890
and became Archbishop of Toronto in 1899. In 1908 he
resigned his dignity. Archbishop O’Connor died in 1911 at
the age of sixty-seven. His successor in London, the Right
Rev. Patrick M¢Evay (1852-1911), formerly vicar-general of
Hamilton and consecrated in 1899, succeeded him also in
Toronto. His recent demise is still lamented. The see of
Toronto was vacant until December 1912, when it was filled
by the appointment of His Grace Neil M¢Neil, Archbishop of
Vancouver.

While Toronto and London so progressed hand in hand
that three times the bishop of the latter ascended the archi-
episcopal cathedra of the former, the diocese of Hamilton
did not remain inactive. Erected on February 17, 1856,
it was entrusted to the Right Rev. John Farrell (1820-73), a
native of Armagh, Ireland, who was consecrated in 1856.
During his administration the Fathers of the Resurrec-
tion came to Hamilton (1857) and were encouraged in the
foundation of St Jerome’s College at Berlin. In 1863
Bishop Farrell placed the Basilian Fathers in charge of
the Owen Sound missions, which are still in their hands.
Among his other works may be mentioned the erection of
St Mary’s Cathedral, and the establishment in 1861 of
the Sisters of Loretto and of St Joseph at Guelph. Both
communities were already at Hamilton. The latter has
there a mother-house founded in 1851, and several convents
in the diocese. In 1871 came the Sisters of the Schools
of Notre Dame, who have now several establishments in
Hamilton.

The development continued under Bishop Farrell’s suc-
cessors, the Right Rev. P. F. Crinnon, who was born in
Ireland (1818-82) and consecrated in 1873, and the Right
Rev. James 1. Carbery, an Irish Dominican (1823-87), who
became Bishop of Hamilton in 1883.

After these two short administrations the diocese was
entrusted to the Right Rev. Thomas Joseph Dowling,
who was transferred from Peterborough to Hamilton in
1889.
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The latter diocese had 39,565 Catholics in 1861 and
37,246 in 188I.

STATISTICS OF THE ECCLESIASTICAL PROVINCE OF
TORONTO IN IQII

1. Extent of Dioceses

Toronto : Counties of Ontario, Peel, Simcoe, York, and,
in the Niagara Peninsula, Lincoln and Welland.
London : Counties of Essex, Elgin, Huron, Kent,

Lambton, Middlesex, Norfolk, Oxford and Perth.
Hamilton : Counties of Brant, Bruce, Grey, Haldimand,
Halton, Waterloo, Wellington and Wentworth.

2. Population and Institutions

Secul Churches | Hospitals| Parishes
Catholics APeri ?r Regulars | Colleges | Convents and and and
—— Chapels | Homes | Missions
Toronto .| 70,000 | 82 34 I 19 95 7 95
London .| 60,000 75 18 1 16 78 3 54
Hamilton | 52,000 | 53 14 1 15 66 7 43
I
182,000 | 210 66 3 50 239 17 192
|

EccLEsiAsTICAL PROVINCE OF OTTAwA

Six years after the diocese of Toronto had been separated
from Kingston, the eastern part of Ontario was in its turn
cut off and, with the western portion of Quebec, erected into
a separate bishopric (1847), that of Bytown, afterwards
Ottawa. This, like the bishopric of Toronto, was marked
out for a glorious destiny.

The counties taken from Ontario were Prescott, Russell,
Carleton, the northern part of Lanark, and Renfrew, with
24,830 Catholics ; from Quebec, the county of Ottawa, then
including Pontiac, together with a part of what is now the
county of Argenteuil. The number of Catholics taken from
Quebec was 14,106 : the total in the whole diocese, therefore,
being 38,936. These figures are from the census of 1851, and
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do not give an exact idea of the Catholic population of the
diocese of Ottawa at the time of its erection. A fair estimate
for 1847 would be about 35,000 or 36,000. The Protestants
numbered at the same census 48,699.

The early years of Bytown have already been mentioned.
The first occupant of the new see was chosen from the Order
of the Oblates, who had been in charge of the congregation
since 1844. Their provincial superior, the Rev. Father
Joseph Eugéne Bruno Guigues (1805-74), was elected in 1847
and consecrated in 1848. He had judged it advisable to
spend one year in the study of English, a very necessary
equipment in a diocese which then numbered 23,690 Irish
out of a total Catholic population of 38,936.

On the erection of a new diocese missionaries have the right
to choose whether they will remain in it or return to their
former diocese. In this case several of them went back to
Kingston or to Montreal, to which they formerly belonged ;
only six remained. But Bishop Guigues, having retained
his office as provincial, had other workers at his disposal.
In his report of 1848 he mentions 3 stone churches, 5 frame
ones, and 25 log chapels. Only one presbytery—that at
Aylmer—was in proper condition. Bytown had then no
more than 7760 souls, of whom about 4798 were Catholics.
In 1854 the name Bytown became a thing of the past and
the ancient name of the River Ottawa was given to the
place. In 1858 Ottawa was selected by Queen Victoria as
the capital of the United Canadas, and the prophecy of
Philemon Wright in 1831 was accomplished. The popu-
lation was then 14,669, of whom 8267 were Catholics.

The task that lay before Bishop Guigues was immense,
but he was equal to it. Through his activity, with the hearty
and unceasing help of the Oblates and the devotion of his
secular clergy, flourishing institutions, convents, churches
and parishes have sprung up : the cathedral, consecrated by
the papal envoy, Monsignor Bedini ; the seminary and the
college, transformed in 1866 into the University of Ottawa ;
several churches in the city and suburbs ; the hospital, orphan-
age and magnificent mother-house of the Grey Nuns. These
sisters had come from Montreal to Bytown in 1845 ; in 1847
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they had done heroic work in aiding the Oblate Fathers to
care for the poor fever-stricken Irish immigrants. Under
Bishop Guigues they became independent of the mother-
house in Montreal (1854), and took the name of *Grey
Nuns of the Cross’ (1885), approved by Rome in 1889.
They numbered in 1912 nearly seven hundred sisters, dis-
tributed among seventeen dioceses of Canada and the
United States.

The bishop gave a great impetus to the missions in the
country north of the Ottawa. At the beginning of the nine-
teenth century the Algonquins of Allumette and Calumet
Islands, of Forts Coulonge and William, on the upper Ottawa,
were still pagans. The missionaries of the Far West, follow-
ing the course of the Ottawa River, used to stop at Mattawa
to minister the sacraments to such of the employees of the
Hudson’s Bay Company—clerks, trappers and lumbermen—
as belonged to the Catholic religion. Bishop Provencher,
while stopping there in 1835 on his way to Rome, wrote an
interesting account of the wants of the region. In 1836
Father Paschal Brunet, missionary to the Petite-Nation (now
Montebello), and Father J. Francis Cannon of Bytown, were
directed by the Bishop of Montreal, in whose jurisdiction
those territories lay, to visit the posts on the upper Ottawa.
They went as far as Fort Coulonge, where they found quite
a number of families.

In the same year Father Louis Charles le Febvre de
Bellefeuille, a Sulpician, whose name has remained promi-
nent in the history of those missions, went with Father Jean-
Baptiste Dupuis to preach the gospel to the Algonquins of
Lake Timiskaming. He repeated his journey with success
in 1837 and 1838, but died at his task at the early age of
forty-three. He was replaced by Father Hippolyte Moreau,
a young priest who had made a special study of Algonquin
at Oka. Along with Father Charles Edouard Poiré of Quebec,
formerly a missionary in the North-West, Father Moreau
paid a yearly visit to these distant places until 1844. In 1845
these missions were entrusted to the Oblates. Father Laver-
lochére, the indefatigable missionary to the Indians, with
Father Garin, began his long wanderings in the region of
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Lakes Timiskaming and Abitibi. In 1847 he even went as
far as Hudson Bay.

In the meantime there were forming in the county of
Ottawa the now flourishing parishes of Montebello, Gren-
ville, Buckingham, Aylmer, Portage-du-Fort, Fort Coulonge,
St Alphonsus of Allumette, Ste Anne and St Alexander of
Calumet, St Stephen of Chelsea, St Francis of Sales on the
Gatineau, and St Joseph of Farrelton. After his visit of
1843 Bishop Bourget writes: ‘ We have planted the cross
in eight places where that sign of the Redemption had never
been venerated before ; solemnly blessed four chapels, erected
the Stations of the Cross in seven churches, established
eight new missions, and selected sites for three chapels to be
built.’

In the county of Renfrew, after 1843, the Irish were
settling rapidly. Father John M¢Nulty erected for them the
first wooden chapels of Mount St Patrick, Osceola, Douglas
and Eganville, and served them all single-handed for several
years.

By the zeal of Bishop Guigues missions and parishes con-
tinued to increase in number and importance. Several of
the new settlements were destined to be remarkably pros-
perous, especially Renfrew, Arnprior and Pembroke, which is
now an episcopal see. He founded a society for colonization,
and encouraged the formation of new establishments on the
Liévre and Gatineau Rivers. On the latter, between the Aigle
and Desert Rivers, he obtained for the Indians a reservation
of 60,000 acres, and another of about 100,000 acres at the
head of Lake Timiskaming. At the former place he founded,
and entrusted to the Oblates, the famous Mission of Mani-
waki (1851). As the Indians, being regarded by the law as
minors, could not legally possess property, the bishop, in
submitting their requests to Lord Elgin, suggested the very
natural arrangement that the letters patent should be granted
in the name of the episcopal corporation of Bytown—under
the restrictions that the property was granted for the use of
the Indians and that it could not be alienated. The Hon.
Thomas M¢Kay, formerly a member of the house for Russell,
and then a legislative councillor, publicly assailed the dis-
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interestedness of the bishop’s motives while the latter was in
Europe. But Bishop Guigues, on his return, in two con-
vincing letters showed the unselfishness of his actions on
behalf of the Indians.

The Oblates of Maniwaki, in addition to several settle-
ments in the neighbourhood, served also the Indians of
Great Lake, Waswanipi and Montaching, at the head of the
St Maurice River. They also ministered, from 1855 to 1863,
at Hudson Bay, which then fell to the lot of the Fathers of
Lake Timiskaming.

As Bishop Guigues could not rely on Canadian recruits to
supply all the wants of his vast diocese, he endeavoured on
his several journeys to Rome to obtain priests from Europe.
Forty secular priests, besides a larger number of regulars,
came to him from France, chiefly from the diocese of Gap,
his native place. Many also came from Ireland. In 1874,
when he died, the diocese of Ottawa contained 55 parishes,
33 missions, 54 secular priests, 26 regulars, 4 religious com-
munities and 13 convents, the Catholic population being
96,548, of whom 56,474 were French Canadians and 40,074
Irish and English. In 1871 about one-third (33,908) be-
longed to the Province of Quebec.

Under his successor, Bishop Joseph Thomas Duhamel
(1841-1909), progress was continued. Several orders of
men and women were admitted : in 1883 the Fathers of the
Society of Mary, who have now houses in a few parishes of
the diocese; in 1884 the Dominicans, who were in charge
of St John the Baptist's Church and have now their novitiate
there ; in 1890 the Capuchins, who serve St Francis of Assisi
in the city; in 1891 the Rev. Canons of the Immaculate
Conception, who settled at Nomining ; in 1892 the Brothers
of the Christian Schools ; the Sisters of Mercy in 1879, of
the Precious Blood in 1887, of La Sagesse in 1901, and of
the Sacred Heart of Jesus in 1902. The northern town-
ships were opened up and several new parishes were
formed. In 1881 the Catholic population of the diocese was
127,933, of whom 82,264 were French Canadians and 45,669
English-speaking Catholics.

A division was deemed necessary. An immense country
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—extending in the north to Hudson Bay, and having as its
boundaries, on the east the Prefecture of the Gulf of St Law-
rence, on the west the diocese of St Boniface, and on the
south the dioceses of Chicoutimi, Quebec, Three Rivers,
Ottawa, Kingston and Peterborough—was erected, in 1882,
into the vicariate-apostolic of Pontiac. Partly in Quebec,
partly in New Ontario, north of the Great Lakes, it com-
prised also, in the Province of Ontario, the county of Renfrew,
the northern part of Frontenac, Addington and Hastings,
with sixteen townships of Haliburton. Its administration
was placed in charge of the Right Rev. Narcisse-Zéphyrin
Lorrain (b. 1842), who was consecrated in 1882 Bishop of
Cythera. Bishop Lorrain chose for his residence the thriv-
ing little city of Pembroke, at the junction of the Muskrat
River with the Ottawa. The vicariate-apostolic became a
bishopric in 1898. It was made a suffragan of Ottawa after
1887, when the latter see was raised to the rank of an
archbishopric.

The vicariate-apostolic of Pontiac, on its erection, con-
tained sixteen parishes and about twenty missions. There
were eighteen secular priests and nine Oblate Fathers, who
served not only the lumber camps, but also the Indian missions
of the Bonnechére River, Fort William, Lake Abitibi, the
upper Ottawa and St Maurice Rivers, and of Moose Factory
and Albany on Hudson Bay. There were twenty-four Grey
Nuns in the convents of Pembroke, Eganville, Mattawa and
Timiskaming. The number of Catholics, including about
4000 Indians in the Hudson Bay region, was a little more
than 32,000.

By 1908 a remarkable development had been achieved.
The Catholics numbered 48,956, with 50 priests, 30 parishes,
31 churches and 51 chapels in the missions. Several im-
portant establishments had been formed in the rich and
beautiful region of the Timiskaming. Chiefly on account of
its immense territory, a division of the diocese of Pembroke
was judged necessary, and the vicariate-apostolic of Timis-
kaming was created on September 22, 1908. It comprises
the north of the county of Pontiac, above the 47th degree of
latitude, and all the region between the 72nd and 91st degrees
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of longitude : that is to say, the northerly wilderness between
the diocese of Chicoutimi, in the east, and the western limit
of the district of Thunder Bay; or, in other words, the
northern part of the Province of Quebec and of the districts
of Nipissing and Algoma with all Thunder Bay, in Ontario.
The Right Rev. Elie Anicet Latulippe was placed in charge
of the new vicariate, and was consecrated Bishop of Catenna
in November 1908. He selected as his seat Haileybury on
Lake Timiskaming. He is also a suffragan of Ottawa.

STATISTICS OF THE ECCLESIASTICAL PROVINCE OF
OTTAWA 1IN IQII

1. Extent of Dioceses

Ottawa : Counties of Argenteuil (greater part), Labelle,
Wright, part of Terrebonne and Montcalm, in
Quebec ; Carleton, Prescott, Russell and part of
Lanark, in Ontario.

Pembroke : Pontiac (south of 47°) in Quebec; Renfrew,
the northern parts of Frontenac, Addington and
Hastings, 16 townships of Haliburton, and the
southern part of Nipissing, in Ontario.

Timiskaming : Pontiac (north of 47°) and the territory
bounded by Hudson and James Bay in the north,
the 72nd degree of longitude in the east and the g1st
in the west.

2. Population and Institutions
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THE ECCLESIASTICAL PROVINCE OF HALIFAX

While the development of the church in the Maritime
Provinces did not equal its progress in Ontario, it was never-
theless remarkable.

The Right Rev. Edmund Burke, vicar-apostolic of Nova
Scotia, had applied to the Propaganda to obtain a coadjutor,
designating the Rev. Thomas Maguire of Quebec for the
position. But the worthy priest felt no inclination to accept
the burdensome honour, and the vicariate, after the death of
the Bishop of Zion (1820), fell to the care of the Right Rev.
Angus MacEacharn, Bishop of Rosea, and auxiliary of the
Bishop of Quebec in Prince Edward Island and New Bruns-
wick. This zealous missionary had to struggle with many
difficulties. As priests were very scarce, each had to serve
several localities; and since proper roads, or roads of any
sort, were lacking, the frequent journeys entailed many a
heavy sacrifice. The priest had sometimes to journey
through the virgin forest for whole days, in all seasons and
in all kinds of weather, across icy rivers or through deep
snows, or, at sea, in small and dangerous craft, in order to
administer the consolations of religion to some departing
soul. In an address to the Catholics of Halifax the Right
Rev. Louis Thomas Connolly, who was appointed in 1852
Bishop of St John, New Brunswick, said :

In reference to my attendance on the sick, and dangers
to which my life has been exposed, the Catholics need
scarcely be reminded that, when the general welfare or
the cause of suffering humanity, or the still more im-
portant concern of man’s salvation is at stake, for the
Catholic priest, no labour or danger—not even the certain
prospect of death itself—can be said to be a sacrifice.
The right of self-preservation, under such circumstances,
is forsworn in the very act of assuming the ministry of
that first High Priest, who laid down his life for his flock,
and, by example and by word, has proclaimed the uni-
versal law that every good shepherd must do the same.

Bishop MacEacharn worked as hard as any of his clergy,
or even harder. One of his letters to Bishop Plessis, written
in 1813, while he was still a priest, deserves quotation, for
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it shows better than any eulogy the simple greatness and

heroic faith of the man who for upwards of twenty-two years

had led the kind of life described, and was to lead it for
twenty more :

On the 7th of January, I went to visit a sick man from

this town (Charlottetown) through the woods in one day.

A few days after I was called to Egmont Bay, returned

then to Malpeque, and after having confessed such of

our people as live round the Bay, I returned to Mr Beau-

bien’s chateau at St Augustine (Rustico) in the month

of February. From that time until the middle of June,

I seldom slept two nights in the same bed. A raging

fever, resembling a pleurisy, carried off many of our

people. I went eight times to Three Rivers (P.E.L),

always in the winter and along the bays. The snow was

never known so deep and the weather so severe. There

was not a settlement to the east of Rustico where the

sickness did not spread. It is a good thing in such -

distress to be descended of the sons of Fingal.

In 1822 one of the young men he had sent to the Semi-
nary of Quebec, Bernard Donald MacDonald, was ordained,
and, after having for a few months ministered in Quebec
to Irish immigrants stricken with the fever, returned to
Prince Edward Island. He was appointed to Rustico in place
of a Canadian priest, Father Joseph Etienne Cécile, who
returned to Quebec. From there he served all the western
settlements, Acadian as well as Scottish, the bishop keeping
for himself all the eastern stations.

A priest named Father Fitzgerald came from Newfound-
land to Charlottetown in 1823 and completed the building
of the church there. In 1824 William MacLeod, and in
1825 John Chisholm, were ordained at Charlottetown, and
the latter was sent as a missionary to Cape Breton. In
1827 the ordination took place of Sylvain Perry (or Poirier),
who was placed in charge of Tignish, Cascumpeque, Mount
Carmel and Egmont Bay. To supply the needs of his
missions the bishop began to instruct boys in his house at
St Andrews and sent some to Rome. In 1827, in the Church
of St Ninian at Antigonish, he consecrated the second vicar-
apostolic of Nova Scotia, the Right Rev. William Fraser.
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Although at that time Catholics had increased in numbers
and importance, yet their social situation, particularly in
Prince Edward Island, was far from what it ought to have
been. While in Upper Canada they had been admitted to
prominent civil and military offices since the beginning of the
century, they had not yet in Prince Edward Island even the
right to vote. When the island was granted a house of
assembly and a separate administration, the laird of Glenala-
dale, John Macdonald, would have been appointed to the
lieutenant-governorship, which was offered to him, but for
the odious Test Oath still in existence. In Europe, Catholic
emancipation was slowly progressing through the efforts of
O’Connell. In Cape Breton, in 1825, a Catholic had been
elected and, by the influence of Lord Dalhousie, admitted to
his seat in the legislature.

In Nova Scotia the obstructive and unjust Test Oath was
abolished in 1827 after the presentation of an address to His
Majesty on the subject. The vote was carried unanimously
through the efforts of T. C. Haliburton, then deputy of Clare,
assisted by R. J. Uniacke. A few lines from Haliburton’s
eloquent discourse must be quoted here. Alluding to the
magnificent works of the Roman Catholic Church in Ireland
which had been destroyed by the Reformation, he said :

The property of the Catholic Church had passed into
the hands of the Protestant clergy—the glebes, the tithes,
the domains of the monasteries :—who could behold those
monasteries, still venerable in their ruins, without re-
gret ? The abodes of science, of charity and hospital-
ity, where the wayworn pilgrim and the weary traveller
reposed their limbs, and partook of a hospitable cheer ;
where the poor received their daily food, and in the
gratitude of their hearts implored blessings on the good
and pious men who fed them ; where learning held its
court, and science waved its torch amid the gloom of
barbarity and ignorance. Allow me, Mr Speaker, to
stray, as I have often done, in years gone by, for hours
and for days amidst those ruins, and tell me (for you, too,
have paused to view the desolate scene), did you not, as
you passed through those tessellated courts and grass-
grown pavements, catch the faint sounds of the slow and
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solemn march of the holy procession ? Did you not seem
to hear the evening chime fling its soft and melancholy
music o’er the still sequestered vale, or hear the seraph
choir pour its full tide of song through the long pro-
tracted aisle, or along the high and arched roof ? . . .
It was said that Catholics were unfriendly to civil
liberty ; but that, like many other aspersions, was false.
Who created the Magna Charta ? Who established
judges, trial by jury, magistrates, sheriffs 7—Catholics.
To that calumniated people we were indebted for all
that we most boasted of. Were they not brave and
loyal ? Ask the verdant sods of Chrystler’s farm, ask
Chateauguay, ask Queenston Heights, and they will tell
you they cover Catholic valour and Catholic loyalty—the
heroes who fell in the cause of their country !

His conclusion was one of the most pathetic, in the records
of eloquence. He said :

Every man who lays his hand on the New Testament,
and says that is his book of Faith, whether he be Catho-
lic or Protestant, churchman or dissenter, Baptist or
Methodist, however much we may differ in doctrinal
points, he is my brother and I embrace him. We all
travel by different roads to the same God. In that faith
which I pursue, should I meet a Catholic, I salute him,
I journey with him; and when we shall arrive at the
Aammantia limina mundi—when that time shall come,
as it must come—when the tongue that now speaks shall
moulder and decay—when the lungs that now breathe
the genial air of Heaven shall refuse me their office—
when these earthly vestments shall sink into the bosom
of their mother earth and be ready to mingle with the
clods of the valley, I will, with that Catholic, take a
longing, lingering, retrospective view. I will kneel with
him ; and, instead of saying, in the words of the pre-
sumptuous Pharisee : ‘ Thank God I am not like that
Papist,” I will pray that, as kindred, we may be equally
forgiven ; that, as brothers, we may both be received.

The effect was overpowering and no voice was raised
against Catholic freedom in Nova Scotia.

In Prince Edward Island such broadmindedness had not
vet triumphed over bigotry. In 1827 the Catholics there
presented a petition to the house of assembly for the same
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privilege. Lieutenant-Governor Ready favoured them. The
question was discussed at the beginning of 1827, and the
petition was supported by Mr Cameron and Dr M¢Auley.
But, in spite of an eloquent speech by the attorney-general,
it was lost by the vote of the speaker. Another attempt
was equally unsuccessful. Unfortunately Prince Edward
Island was not ready for such an act of justice until the
emancipation of the Catholics in England in 1829. Even
then the legislature of the island would not admit that the
law applied to colonies, until the colonial secretary, Sir G.
Murray, wrote instructing Colonel Ready that the measure
must be extended to the colony. This was done in 1830.

Happier days then began to dawn for Catholics. One
of them, Mr MacDonald of Charlottetown, was elected to
parliament without opposition, and, in the election which
followed the death of George 1v (1830), four Catholics entered
the legislature for Kings County. The Rev. Father Donald
MacDonald was appointed to the Board of Education.

In 1829 Charlottetown was erected into a bishopric which
was to comprise Prince Edward Island, New Brunswick and
the Magdalen Islands. In the following year Bishop Mac-
Eacharn, having received the Bulls for the erection, took
possession of his see with great pomp on November 11.

In 1831 he opened St Andrew’s College, the presidency
of which he entrusted to an Irish priest, Father Walsh, who
had come to Nova Scotia in 1830 with Irish immigrants. At
first it was merely a high school, but it nevertheless prepared
many young men for more complete studies which opened to
them a way to the priesthood. It made rapid progress, and
a board of trustees was chosen and incorporated for its
administration.

The building of a new church was rendered necessary
by the increase of the population, and in order to raise funds
for that purpose a stirring and convincing sermon was
preached by Father Walsh. Governor Young and many
Protestants were present and gave generous contributions.
This, like many other things, proved that the former anta-
gonism between Protestants and Catholics was more a matter
of law than of popular feeling.
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Bishop MacEacharn appointed two vicars-general: the
Abbé Antoine Gagnon in New Brunswick, and the Rev. Donald
MacDonald in Charlottetown. The bishop died soon after-
wards (1835) in the midst of his benevolent activities. His
successor, the Right Rev. Donald MacDonald (1797-1859)
was consecrated in 1837 at Quebec. Bishop MacDonald
was obliged to close St Andrew’s College in 1844. Eleven
years later (1855) the now prosperous St Dunstan College
was opened at Charlottetown. In 1857 the bishop invited
the Sisters of Notre Dame to establish a convent in the city,
and later on another at Tignish.

From 1860 to 1891 the diocese of Charlottetown was
ruled by the Right Rev. Peter M¢Intyre (1818-91), during
whose administration five convents of the Sisters of Notre
Dame were founded, as well as a hospital and orphanage in
charge of the Grey Nuns of Quebec (1875). The number of
priests, parishes and Catholics greatly increased. While in
1767 the island numbered barely 300 Catholics, there were
20,335 in 1841 ; 35,852 in 1861 ; and 47,837 in 1891.

The Right Rev. James Charles MacDonald (b. 1840),
consecrated in 1890 Bishop of Hirina and coadjutor of Bishop
MecIntyre, succeeded to the see of Charlottetown, which he
still occupies. After 1842 the diocese of Charlottetown was
limited to Prince Edward Island and the Magdalen Islands,
several other dioceses being formed at that time.

In 1842 Halifax was raised from a vicariate-apostolic to
a bishopric, comprising Nova Scotia and Cape Breton. The
first titular was the Right Rev. William Fraser, who, as
mentioned above, had been consecrated in 1837 by Bishop
MacEacharn under the name of Bishop of Tanes. In the
same year New Brunswick had been separated from the
diocese of Charlottetown and created a distinct bishopric,
which is sometimes called Fredericton. The first bishop
was the Right Rev. William Dollard (1789-1851), born in
Ireland and ordained in Quebec by Bishop Plessis. He had
been a missionary in Cape Breton and afterwards in New
Brunswick, where he had served Miramichi and Fredericton,
while Vicar-General Antoine Gagnon ministered to the
northern stations. His zeal and devotion in ministering to
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the smallpox victims inspired John Francis Maguire, the
author of The Irish in America, with sentiments of admiration.
‘Is it to be wondered,” he says, ‘that the Church should
have made the progress it has done, when such was the spirit
of [its] early missionaries ?’

Bishop Dollard’s successor was the Right Rev. Louis
Thomas Connolly (1815-76), a native of Cork, in Ireland, and
a member of the Capuchin Order. After being secretary
(1842) and then vicar-general (1845) to Bishop Walsh of
Halifax, he was elected Bishop of St John, New Brunswick.
He began there the erection of the cathedral and built an
orphanage, the management of which he entrusted to the
Sisters of Charity. These sisters were founded by him-
self (1854), and they have now, besides their mother-house,
several homes and convents in the city and other parts of
the diocese. Transferred in 1859 to the archiepiscopal see
of Halifax, Bishop Connolly was succeeded in St John by the
Right Rev. John Sweeny (1821-1901), a remarkable man,
born at Clones, in Ireland, who was consecrated in 1860.

New Brunswick then contained 85,000 Catholics—85,238
in 1861, to be precise. A division of the diocese of St John
was deemed necessary, and all the northern part was erected
into the diocese of Chatham (1860). The new bishopric
had for its first titular the Right Rev. James Rogers, also
a native of Ireland (1826-1903), who continued to administer
it for a period of forty-two years. When he handed it over
in 1902 to his coadjutor, the present bishop, the Right Rev.
Thomas Barry (b. 1841), a native of New Brunswick, the
diocese had attained a remarkable degree of prosperity.
There were 53,000 Catholics, 45 parishes with 22 missions,
60 priests, one college at Caraquet under the Eudist Fathers,
one hospital, and in different places nine convents of the
Sisters of St Joseph (from Montreal), the Sisters of Charity,
and the Sisters of the Congregation of Notre Dame. In the
same year (1902) another college was started at Rogerville by
Father Marcel Richard, the parish priest, and entrusted to
the Eudist Fathers. The Cistercian Order (Trappists) also
founded the monastery of Notre Dame of Calvary in the
same little town.
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The episcopate of Bishop Sweeny in St John, which nearly
equalled that of Bishop Rogers in length (1860-1901), even
surpassed it in success. Many new parishes were erected
and many new churches and convents were built. In 1813
the Sisters of the Good Shepherd were called to take charge
of an asylum for repentant women. The number of priests,
which was 19 in 1860, had grown to 32 in 1867 and 63 in 1901.
The bishop encouraged colonization and, on a concession of
10,000 acres, successively enlarged to 36,000 acres, he estab-
lished the settlement of Johnville. Although begun only in
1861, it numbered upwards of 600 souls in 1866 and was in the
full tide of prosperity. Acadians found in him a staunch
friend, and formed in his time several successful establish-
ments. In order to further their education the college of
Memramcook was founded in 1864 by the Fathers of the
Holy Cross, with Father Lefévre as their head. The project
was started by a humble curé, Father F.-X. Stanislas La-
france, who, having bought ground for the purpose, invited
the Order of the Holy Cross to carry it out. His name should
not be forgotten in connection with the now famous insti-
tution, which has grown to university rank. When, in 1901,
Bishop Sweeny placed the administration in the hands of the
Right Rev. Timothy Casey (b. 1860), who had been his coad-
jutor since 1900 under the title of Bishop of Utina, the
diocese of St John had 58,000 Catholics, a college, 63 priests,
38 parishes, 93 churches and chapels, and 9 convents.!

Charlottetown, St John and Chatham became suffragans of
Halifax in 1852, when the latter see was raised to the rank of
an archbishopric. A fourth suffragan was Arichat, to which
a word must now be given.

The state of ecclesiastical affairs in Halifax, when it
became a bishopric in 1842, was anything but encouraging.
A letter written in 1843 by the Right Rev. William Walsh,
coadjutor of Bishop Fraser, to Bishop Signay of Quebec,
throws some light on the subject :

From the truly deplorable state of affairs in this un-
fortunate diocese, and the very painful termination of

! In 1912 Bishop Casey was promoted to the archiepiscopal see of
Vancouver.



80 ROMAN CATHOLIC CHURCH IN THE EAST

Mgr Fraser’s visit to Halifax, I was for many reasons
unwilling to make him the medium of any communica-
tion to your Lordship. I have endured eight months of
continued deceptions, oppositions and insults—insults,
thank God, to which the Episcopal dignity is seldom,
if ever, exposed, and to which I have hitherto opposed
nothing but forgiveness and silence. Wicked and dis-
obedient priests have thwarted all my efforts for the
restoration of peace in this distracted city, the history
of whose petty annoyances, as well as open disobedience
and public insults, would if detailed appear incredible
to your Lordship. I have thought proper to say thus
much on the present occasion that your Lordship may
not be wholly ignorant of the state of religion in Nova
Scotia. The question of a suitable remedy is now under
the consideration of the Holy See.

Who were these disobedient priests ? Was the Rev. John
Carroll, previously vicar-general of Nova Scotia under his
uncle, the Right Rev. Edmund Burke, one of them ? It is
to be feared that he was. We know, at least, from letters of
Bishop MacEacharn to the Bishop of Quebec, that he greatly
annoyed Bishop Fraser by his misrule in Halifax, and that
the Bishop of Charlottetown himself had to depose him from
his rectorship of St John, New Brunswick, for open revolt.
We know, too, that he came to Toronto in the same year,
1843. He afterwards went to the United States and lived
in Buffalo and then in Chicago for many years, dying in
1885, not a centenarian, but nearly a nonagenarian—at
least if the date of his birth (1798) is properly given by
Father Coffey in his notice on the diocese of London.!

The cause of the trouble was racial prejudices, and the
remedy ‘ under consideration of the Holy See ’ was the division
of the diocese of Halifax. This was effected in 1844, and
the diocese of Arichat erected. Bishop Fraser having chosen
the new see, Bishop Walsh became titular of Halifax.

Bishop Fraser died in 1851 and was succeeded by the
Right Rev. Colin Francis MacKinnon (1811-79). Under

1 The date is very likely wrong, as John Carroll became a priest in 1818 or

1819 (see Memoirs of Rev. Edmund Burke, p. 118). Even a great scarcity of
priests would hardly justify such an early consecration. The age for priesthood

is twenty-four.
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him, in 1844, the diocese was incorporated. His chief achieve-
ment, besides the formation of several new parishes, was
the foundation of the College and Seminary of St Francis-
Xavier in the city of Antigonish. It has now university
powers. Bishop MacKinnon resigned his see in 1877, re-
ceived the title of Archbishop of Amida, and died soon after.
His successor was the Right Rev. John Cameron (1826-1910),
a man of great ability. He had been coadjutor since 1870 and
was consecrated in Rome under the title of Bishop of Tito-
polis. For thirty years this distinguished divine ruled the
diocese of Arichat, which took the name of Antigonish in
1886, when the see was transferred to the latter city. During
his long and skilful administration a high degree of prosperity
was achieved. A heavy debt contracted for the construction
of the cathedral was paid and extensive funds were raised,
partly to improve and partly to endow St Francis-Xavier
College. The Sisters of St Martha and the Sisters of Charity
from Halifax, the Daughters of Jesus and the Congregation
of Notre Dame have established several convents in the city
and other parts of the diocese. The Congregation of Notre
Dame chiefly maintains the prosperous Academy of Mount
St Bernard, which is affiliated to St Francis-Xavier’s College.
The only order of men is the Cistercians of Tracadie. The
monastery, which was twice destroyed by fire and, in 1900,
temporarily abandoned, has been rebuilt and is now occupied
by other members of the same order. The founder of the
first convent (1825) was Father Vincent, who for several
years had been a missionary in Halifax. This saintly priest
died in 1855. In 1871 there were in the diocese of Antigonish
62,853 Catholics. At the death of Bishop Cameron in 1910
they numbered 80,000, the great majority being Scots and
Acadians, with 108 secular and regular priests, 66 parishes
with as many churches and chapels, 1 college and 19 convents.
In 1912 the Right Rev. James Morrison was elected to the
see of Antigonish.

Halifax became the metropolis of the Maritime Provinces
in 1852 and Bishop Walsh was the first archbishop. The
troubles already mentioned soon ceased, and an era of un-
interrupted progress began. In 1856 a chapter was estab-

VOL. XI F
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lished—the first, after that of Montreal, since the Conquest.
The year 1857 witnessed the first, and up to the present time
the only, provincial council of the Maritime Provinces, which
was held with great solemnity in St Mary’s Cathedral. There
were present, under the presidency of Archbishop Walsh,
the Right Revs. B. Donald MacDonald of Charlottetown,
C. F. MacKinnon of Arichat, and Louis Thomas Connolly of
St John, New Brunswick. The bishops of Newfoundland,
the Right Revs. Thomas Mullock of St John’s and Joseph
Dalton of Harbour Grace—a diocese erected in the preceding
year—had been convoked, in accordance with the Bull of
erection of the ecclesiastical province of Halifax, but could
not attend. The decree passed by the council dealt chiefly
with the means of preserving the faith, the administration
of the sacraments, and sanctity of life in the clergy.

Archbishop Walsh (d. 1858) was succeeded by the Right
Rev. Louis Thomas Connolly (d. 1876), already spoken
of as Bishop of St John, New Brunswick. Apart from the
discharge of his pastoral duties, his work in connection with
the embellishment of St Mary's Cathedral and the improve-
ment of educational and charitable institutions, this distin-
guished man did much, by his liberality of views and his
demeanour, to foster the friendly feelings that now happily
prevail between Catholics and Protestants in Halifax. In
the Vatican Council of 1869-70 he sided with the minority
who, while admitting the Pope's inerrancy in matters of faith,
judged it inopportune to declare at that time the doctrine
of Papal Infallibility. When it was declared, however, he
loyally submitted.

After the death of the Most Rev. Michael Hannan (1820-
1882), who was Archbishop of Halifax from 1877 to 1882, the
see passed to a man who enriched it with several important
institutions, the Most Rev. Cornelius O’ Brien (1843-1906), a
native of Prince Edward Island. He possessed remarkable
theological and literary culture, and wrote several works—
polemical, hagiographic and even romantic and historical.
Among the latter must be mentioned the Memoirs of Rev.
Edmund Burke. If his praise is at times exaggerated and
his hero a little over-extolled at the expense of others, the
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fault lies in the author’s pardonable filial devotion for the
founder of his church, rather than in any perverse intention.
The chief reasons, however, which entitle Archbishop O'Brien
to grateful remembrance are his labours in the cause of charity
and clerical education. On his accession there were flour-
ishing schools for young ladies. The Sisters of the Sacred
Heart, who had been in Halifax since 1849, had a successful
academy, and the Sisters of Charity, besides their mother-
house, had several convents, chiefly their much esteemed
Academy of Mount St Vincent. But young men had to go
abroad for higher education. St Mary’'s College, never on
a very solid footing, had gradually declined, and finally shut
its doors. The archbishop’s aim was to have a college of his
own. A bequest for this purpose had been made; but as
it contained the special proviso ‘ for the Jesuits,’ and as these
fathers could not be obtained, it was rendered void by a
decision of the Superior Court in 1903. Nevertheless, with
the most praiseworthy perseverance, Archbishop O'Brien laid
the foundation-stone of a college in 1903. He solicited con-
tributions, and gave all he could himself to complete the
building. In 1905 a large house was added and furnished
for the admission of boarders. The Eudist Fathers had
already been called to the diocese (1891) and placed in charge
of St Anne's College, at Church Point, in the west end of
Nova Scotia, for the education of Acadians, and of the theo-
logical seminary of the Sacred Heart in Halifax. Among the
charitable institutions due to the zeal of Archbishop O’Brien
may be mentioned a rescue home and reformatory, in the
hands of the Sisters of the Good Shepherd, a home for infant
waifs and another for boys, and an infirmary for old women.
In his time and through his efforts were built St Agnes’s and
St Patrick’s Churches in Halifax, twelve others outside the
city, and several presbyteries and schools. Such are the
chief works that marked the administration of this distin-
guished prelate. At his death in 1906 the archdiocese con-
tained 55,000 Catholics, 76 priests, 39 parishes with 52
missions, including two parishes in the Bermuda Islands
which belong to the Church of Halifax.

Some general notes on the public position of the church
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in Nova Scotia are necessary. As all religions are equal
before the law in the Maritime Provinces, there exists com-
plete freedom of worship. Churches, colleges, academies and
school-houses are exempt from taxation. In Halifax, by a
special charter, charities have the same exemption. As
separate Catholic schools were not expressly established at
Confederation, none exist by law. In practice, however,
Catholics are not deprived of all rights and favours. When
they are numerous or in the majority, they are allowed to
have teachers of their own faith.

The archdiocese of Halifax was granted incorporation in

1849.

STATISTICS OF THE ECCLESIASTICAL PROVINCE OF
HALIFAX IN IQII

1. Extent of Dioceses

Charlottetown : Prince Edward Island and the Magdalen
Islands.

St John, New Brunswick : Counties of Albert, Carleton,
Charlotte, Kent (south of Richibucto River), Kings,
Queens, Westmorland and York.

Chatham : Counties of Gloucester, Kent (north), Mada-
waska, Northumberland, Restigouche, Victoria.
Antigonish : Cape Breton and counties of Antigonish,

Guysborough and Pictou in Nova Scotia.

Halifax : All the rest of Nova Scotia and Bermuda

Islands.

2. Population and Institutions

Priests | pfissions | Church 1 Homes
Catholics Sc::cllar Mx:.:xgns h:;c = Convents Com::gcs :nrtleg
Regular Parishes | Chapels Seminaries | Hospitals
Charlottetown .| 50,000 52 50 45 1 2
St John, N.B. .| 58,000 63 58 93 9 1 3
Chatham . .| 73,155 | 101 85 85 12 2 6
Antigonish .| 80,000 | 108 106 106 i9 1
Halifax . .| 55,000 74 91 86 16 3 4
316,155 | 398 | 390 | 415 64 8 15
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EccLESIASTICAL PROVINCE OF MONTREAL

Let us now turn to the Province of Quebec, the stronghold
of Catholicism in the Dominion of Canada. From 60,000
in 1760 the Catholic population has grown to more than
1,500,000, and only a small part of this growth is due to
immigration. Of the 450,000 Irish who came to this country
from 1819 to 1850—428,000 of them in the decade from 1839
to 1849—only a few thousand settled in Quebec. The extra-
ordinary expansion of the church there is chiefly due to the
natural and irresistible expansion of the French-Canadian
families themselves. They have even overflowed into New
Brunswick and Ontario, where they are beginning to form
important groups, and into the United States, where they
constitute a large portion of the population in some of the
eastern cities.

The Bishop of Quebec continued to be the head of the whole
Canadian Church until independent dioceses were formed :
Kingston in 1826, Charlottetown in 1829, Montreal in 1836,
Halifax and New Brunswick in 1842. Halifax, however, was
really independent, as a vicariate-apostolic, after 1817, as was
also St Boniface, for the same reason, after 1844.

Bishop Lartigue (1777-1840), consecrated Bishop of Tel-
messus in 1821, was a mere auxiliary of Bishop Plessis. In
his pastoral letter to the Montreal clergy and people the
Bishop of Quebec had explained that the present situation
was independent of his own and the Holy Father’s will. Had
England given her assent, Bishop Lartigue would have been a
bishop of Montreal instead of Telmessus. As the Holy See
assented to the conditions of Great Britain, nothing was left
for the Canadian Church but to do likewise. Serious diffi-
culties, however, arose.

Montreal has never had any fondness for Quebec rule and
Quebec pre-eminence, since the early days of New France
when Ville Marie, founded and ruled by a private company,
formed a sort of state within the state. To wonder at this
would be to ignore human nature ; to lament it would be to
forget that emulation is often, if not always, the spur that
excites indolence to effort and leads man to success. The
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rivalry between the two cities never brought them into the
field to settle their supremacy at the point of the sword as
did the ancient rivalry of Athens and Sparta, Carthage and
Rome. It was carried on in the bloodless, but by no means
noiseless, sphere of ideas and interests.

In 1821 Montreal was not the great city she now is, with
her half-million inhabitants and her uncontested position as
queen of Canadian industry and commerce. But she felt
that she was born for great things and had faith in her destiny.
How could such a city be satisfied with a bishop of Telmessus ?
Bishop Lartigue, being a native of Montreal, knew the feeling
in his district so well that when he heard of the conditions
of his election he would not accept the honour except at the
express command of the Pope. The humble and venerable
prelate had not overrated the obstacles he would have to face.
Bishop Lartigue, being a Sulpician himself, expected to
receive in the Seminary of St Sulpice a hospitality such as
had always been graciously proffered to the Bishop of Quebec.
But he was not a bishop of Quebec, and for him, therefore,
there was no welcome. He was treated not so much with
injustice as with lack of courtesy. He took his lodgings in
the Hotel-Dieu—the home of the good Sisters, which was
always wide open to those in adversity. The worst feature
of the situation was that the honours due to his rank in the
church were refused. One parish priest, a man of no little
literary skill and no little knowledge, the Abbé Augustin
Chaboillez, curé of Longueuil, wrote pamphlets to prove that
Bishop Plessis had no canonical power to transfer to another
rights and honours due to himself—as if the Pope, who had
approved the appointment, had no power to modify canon
law ! Another, the Abbé Frangois Pigeon of St Philippe,
did not hesitate to declare in the newspapers that he did
not acknowledge the authority of the Bishop of Telmessus
and would render him no episcopal honours. By frequent
paternal letters Bishop Plessis encouraged and comforted his
disappointed auxiliary. He advised him to observe the
utmost patience: ‘If you are repulsed, withdraw; in default
of a throne, be satisfied with a stool ; and in default of a stool
take the end of a bench.’



QUEBEC 87

In justice to the clergy of Montreal it must be said that
the opposition and discourtesy were due only to a minority.
But, as usual, the hot-headed made enough noise to appear
to be the majority. In time the tempest subsided, but the
situation remained anomalous until Montreal was erected
into an independent bishopric in 1836.

Another storm was then gathering. Political agitation
was at its height and threatened to carry Canadians, chiefly
in the district of Montreal, into open rebellion. Bishop
Lartigue published a very remarkable pastoral letter to warn
his flock against the danger. After recalling the teachings
of St Paul and of the Holy Fathers on the obedience due to
lawful authority, he said :

We conclude, dear brethren, by appealing to your
noble and generous hearts. Did you ever seriously
reflect on the horrors of a civil war ? Did you ever
represent to yourselves your town and your hamlets
deluged with blood, the innocent and the guilty carried
off by the same tide of calamity and woe ? Did you
ever reflect on what experience teaches, that almost
without exception, every popular revolution is a work

of blood? ... We leave these important reflections
to your feelings of humanity, and to your sentiments as
Christians.

The letter produced a deep impression, and, if it did not
prevent all bloodshed—men's spirits being already too much
excited—it stopped many from joining that ill-conceived,
ill-concerted and ill-conducted affray of 1837.

Soon afterwards Bishop Lartigue resigned the entire
administration to his coadjutor and successor, the Right
Rev. Ignatius Bourget (1799-1885), who was to hold it with
a firm hand until 1876. A native of St Joseph of Lévis,
near Quebec, secretary and afterwards vicar-general to
Bishop Lartigue, he was consecrated as his coadjutor in 1837
under the once unpopular name of Bishop of Telmessus.
He took possession of the see in 1840. Although physically
weak, he was a man of indomitable energy. It sometimes
happens that the excess of a quality turns into a defect:
firmness of purpose, for instance, when pushed too far, may
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become stubbornness. For the sake of peace, when faith
or morals are not in question, to yield to the views of others
is praiseworthy wisdom. One may not adopt all the ideas
of Bishop Bourget, but none can deny that he was a saintly
and great bishop. His diocese extended over the western
portion of the Province of Quebec, where now are St Hya-
cinthe, Valleyfield, Joliette, and a great part of Ottawa,
Pembroke and Sherbrooke. Through his unwearied energy
it expanded with unparalleled rapidity and strength. Mon-
treal already contained many rich parishes and some of the
most illustrious institutions of New France—the Seminary
of St Sulpice, the Congregation of Notre Dame, and the
houses of the Sisters of St Joseph, of the Hotel-Dieu and of
the Grey Nuns. Under Bishop Bourget new establishments
arose as if by magic. The missions along the Ottawa River
have already been mentioned. There new parishes were
erected and colonization societies created. The northern
districts were opened up chiefly by the enterprising and
fearless work of the patriotic curé Labelle. To supply the
increasing needs, a number of educational and charitable
institutions were founded, and communities of men and
women were invited from abroad or formed on the spot.
Merely to enumerate these institutions would take much
space. Among the male orders that came may be mentioned
the Brothers of the Christian Schools (1837), the Oblates
of Mary Immaculate (1841), the Jesuits (1842), who estab-
lished a novitiate in 1843 and St Mary's College in 1848,
the St Viateur Fathers and the Fathers of the Holy Cross
in 1847. The chief female orders brought from France
were : the Sisters of the Good Shepherd, of Angers (1843),
of the Holy Name of Jesus and Mary and of the Holy Cross
(1847). Those founded in Montreal were: the Sisters of
Providence, by Madame Gamelin, for teaching and charities
(1843) ; the Sisters of Mercy, for repentant women (1848) ;
the Sisters of St Anne, for the education of young ladies
(1850), who, as well as the Sisters of Providence, have
increased in a remarkable fashion, both in Canada and in
the United States. The Grand Seminary of Montreal
was opened in 1840, while colleges were established by the
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Fathers of St Viateur, at Joliette in 1846 and at Rigaud
in 1850.

Bishop Bourget was entirely opposed to the ¢ spirit of the
age,” which he regarded as the foe of the church, and he
fought it in all its forms. One of his actions in this matter
created a stir in every corner of Canada, and even abroad.
The Institut Canadien was a society with literary and
scientific objects. Unhappily some of its leading members
were imbued with irreligious principles, which found vent
in the books chosen for the library and in the VYear Book
of the institution. This publication for the year 1868 was
condemned by the bishop, and his sentence was ratified by
the Congregation of the Index. Then Bishop Bourget, in
a letter written at Rome in 1869, warned his diocesans that
any Catholic who should keep the condemned pamphlet and
continue his connection with the Institute would be refused
the sacraments of the church even at the moment of death.
The Institute submitted to the sentence, but some of its
members remained obstinate, and from that case sprang
another, still more famous.

Joseph Guibord, a printer, died without having submitted
and without reconciliation. He was accordingly denied Chris-
tian burial. And justly so; for how can one who refuses
to comply with the rules of a society be considered a mem-
ber thereof, and have a right to enjoy its privileges ? The
case was taken to court and carried from tribunal to tri-
bunal, until the Privy Council decided that the corpse must
be buried, without a funeral mass, in consecrated ground.
Bishop Bourget obeyed, but immediately declared in a pas-
toral letter ‘ that the place where the body of this rebellious
child of the Church had been deposited was separate from
the rest of the consecrated cemetery, so that it would be only
a profane ground.’

With all his occupations the Bishop of Montreal led the
regular and retiring life of a seminarist and recluse. In 1876
he tendered his resignation, and, with the title of Archbishop
of Marcianopolis, withdrew to Sault-au-Récollet, where he
died in 1885. A handsome monument has been erected to
his memory on the piazza of St James's Cathedral.
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The Right Rev. Charles Edouard Fabre (1827-96), who
had been elected coadjutor in 1873 under the title of Bishop
of Gratianopolis, assumed the administration. The diocese
of Montreal continued its forward march. In 1881 the
now famous Cistercian monastery of Oka was founded,
and erected into an abbey under the mitred abbot Dom
Antoine. In 1890 the Franciscans, who had already
settled in the diocese of London, founded a convent in
Montreal. Among other noteworthy events of Bishop
Fabre’s administration must be mentioned the foundation,
by the Sulpicians—to whom Montreal is indebted in so
many ways—of a seminary of philosophy (1888) and of
the Canadian College in Rome (1894). In 1896 the Loyola
College, for students of the English language, was founded
by the Jesuits. Finally, there took place in 1891, in accord-
ance with the arbitration of Cardinal Taschereau and by
direction of the Sovereign Pontiff, the gradual division into
more than fifty parishes of the immense parish of Notre
Dame. This was rendered necessary by the rapid develop-
ment of Montreal. The city had 140,862 inhabitants in
1881, 267,730 in 1901, and 466,197 in 19I1—an increase of
nearly 200,000 in ten years. Such wonderful progress made
a division of the diocese also a necessity. The bishopric of
St Hyacinthe had already been created out of it in 1852,
just as the bishopric of Three Rivers was created out of
Quebec about the same time. In 1874 the diocese of Sher-
brooke was formed, chiefly from these new bishoprics, with a
few townships of Quebec. In 1892 Valleyfield, and in 1904
Joliette, were entirely erected out of Montreal territory.

Valleyfield and Joliette were in 1912 under their first
titulars : the Right Rev. Joseph Médard Emard (b. 1853),
and the Right Rev. Joseph Alfred Archambault (b. 1859),
to whom they are indebted for their perfect organization and
present prosperity.t

In Sherbrooke the second bishop, Monseigneur Paul
La Rocque, was preceded by Bishop Racine (1822-93), who
founded the Seminary of St Charles Borromeo and established
the Sisters of Charity and the Brothers of the Sacred Heart.

1 Monseigneur Archambault died on April 25, 1613.
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The first Bishop of St Hyacinthe was the Right Rev.
Jean Charles Prince (1804-60), who had been appointed
coadjutor of Montreal and consecrated in 1846 under the
title of Bishop of Marcianopolis. During his administration
a college, which had existed in St Hyacinthe since 1811,
became the seminary. For the education of young ladies
he brought from France the Order of the Presentation of the
Blessed Virgin Mary, whose mother-house was first placed
at Monnoir, but was transferred to the city in 1858. Bishop
Prince was succeeded by the Right Rev. Joseph La Rocque
(1808-87), who resigned his see in 1865 and was afterwards
known as Bishop of Germanicopolis. To his direction is due
the foundation, by the Rev. Mother Catherine Aurélie of
the Precious Blood, of the Order of the Precious Blood,
now established in several dioceses of Canada and the United
States. He was replaced by his brother, the Right Rev.
Charles La Rocque (1809-75), under whom the old Order
of the Dominicans entered Canada and founded, at St
Hyacinthe, their first convent and novitiate. The fourth
bishop, Monseigneur Zéphyrin Moreau (1824-1901), ruled
the diocese from 1876 to 1901, a longer period than his three
predecessors together. He created, for the education of the
young and the visitation of the sick, the Order of the Sisters
of St Joseph (1877), who have now several establishments in
St Hyacinthe and elsewhere. The Brothers of the Sacred
Heart, called in 1881, established the Girouard Academy,
and in 1902, under Bishop Moreau’s successor, the College
of the Sacred Heart. The Marist Brothers arrived in 1892.
The Right Rev. Maxime Decelles (1849-1905), coadjutor
since 1893, ascended the see of St Hyacinthe in 1901 and
was replaced by the Right Rev. Alexis-Xyste Bernard (b.
1847), consecrated in 1906.

St Hyacinthe, Sherbrooke, Valleyfield and Joliette, with
Montreal as a metropolis, form the ecclesiastical province of
Montreal, erected, at the same time as Ottawa, May 10,
1887. Bishop Fabre was made an archbishop in 1886. His
last important act was the convoking of a provincial council,
the only council of Montreal that has yet (1913) been called.
It was held under his presidency in 1895, and the number and
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importance of its decrees gave it special significance. Besides
formulating numerous rules which form a regular treatise of
canon law on persons and things ecclesiastical, it gave special
attention to education, chiefly of clerics, to the encouragement
and development of Laval University in Montreal and of the
Canadian College in Rome, to the improvement of charities
and pious fraternities, and to the preservation of faith and
morals from the evils caused by a corrupt press, licentious
theatres and secret societies. To these decrees were added
the Constitutions of the Vatican Council and several ency-
clical letters and decisions of the Congregations, of a very
practical character.

The Most Rev. Paul Bruchesi succeeded Archbishop Fabre
in 1897. In addition to the yearly erection of several parishes,
the completion through his efforts of the vast St James’s
Cathedral, and the introduction of the numerous new orders
by which the diocese was enriched, there took place during
his administration the formation of the diocese of Joliette
(1904), and in 1910 the celebrated Catholic demonstration
of the international Eucharistic Congress of Montreal. A
papal legate, Cardinal Vannutelli, presided over the congress.
Two other cardinals, His Eminence James Gibbons of Balti-
more and His Eminence Michael Logue of Armagh, were
present, and there were also 120 archbishops and bishops and
upwards of 3000 priests. Half a million visitors crowded
into Montreal, and 800,000 people attended mass sung in
the open air on a beautiful slope of Mount Royal.

In 1905 an auxiliary bishop, Monseigneur Zotique Raciot,
was consecrated under the title of Bishop of Pogla, to help the
Archbishop of Montreal in his many labours. On account of
sickness Bishop Raciot was replaced in 1912 by the Right Rev.
Georges Gauthier, consecrated Bishop of Philippopolis.

STATISTICS OF THE ECCLESIASTICAL PROVINCE OF
MONTREAL IN IQII

1. Extent of Dioceses
St Hyacinthe : Counties of Bagot, Brome (part), Iber-
ville, Mississquoi, Richelieu, Rouville, St Hyacinthe,
Shefford (part) and Verchéres (part).
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Sherbrooke : Counties of Brome (part), Compton, Rich-
mond, Shefford (part), Sherbrooke, Wolfe, Stanstead.

Valleyfield : Beauharnois, Chateauguay, Huntingdon,
Soulanges, Vaudreuil.

Joliette . Joliette, Berthier, L’Assomption (part), Mont-
calm.

Montreal : Besides the city, counties of Argenteuil
(part), Chambly, Deux-Montagnes, Hochelaga,
Jacques-Cartier, Laprairie, L’Assomption (part),
Laval, Napierville, St Jean, Terrebonne (part),
Verchéres (part).

2. Population and Institutions
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EccLEs1AsTICAL PROVINCE OF QQUEBEC

All the churches whose histories have been outlined in the
preceding pages were born of the old Church of Quebec and
her outward development. She too, however, was making
steady internal progress, although not so rapidly as some of
her daughters. Here we shall record a few facts of general
interest which have been omitted or only casually mentioned
in the history of particular churches.

Bishop Panet (1753-1833), under the title of Bishop of
Salada, was consecrated coadjutor of Bishop Plessis in 1807.
During his short administration (1825-32) he laboured zeal-
ously to promote the cause of education, to obtain more
favourable laws for Catholics, to maintain Nicolet College
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and to encourage Abbé Painchaud in the foundation of the
College of Ste Anne-de-la-Pocatiére.

Special mention must be made of his work in the matter
of the Sulpicians’ estates. Although the proceedings of
confiscation had been suspended after the request of Bishop
Plessis to Lord Bathurst in 1819, yet the case had not been
settled. Inasmuch as their property remained under dispute,
the Sulpicians sent two delegates to London with power to
make an agreement with the British government. They
were prepared to cede their seigniories in return for an annual
payment. When this step became known, it aroused much
anxiety in the Province of Quebec. It was felt that, if the
compromise took place, it would be equivalent to admitting
that the rights of the Sulpicians were in themselves regarded
as doubtful, and that the rights of the other communities
would be endangered. All the clergy, with the bishop at
their head, sent a petition to the king to protest against such
an arrangement. In addition to this, Bishop Panet and
Bishop Plessis presented to Lord Aylmer a joint memorandum
in support of the rights of the Sulpicians. On hearing of this
opposition, Rome, whose consent was necessary, refused to
sanction the proposed arrangement, and the British govern-
ment declined to act in defiance of public feeling. An
ordinance giving the Sulpicians legal posscssion was issued
in 1840 by the governor-general, the Right Hon. Charles
Edward Poulett Thomson. Thus were saved these in-
valuable estates, the revenues of which have since been so
frequently lavished by their generous owners on princely
charities or institutions for the promotion of higher education.

The delegates sent to London and Rome by Bishop
Panet—Fathers Antoine Tabeau and Thomas Maguire—had
also the mission of soliciting, in both places, the erection of
Montreal into an independent diocese ‘ because the present
situation was unpopular’ (1832).

In 1831 Bishop Panet sold to the government the palace
which Bishop de Saint-Vallier first built for himself, and which
was rebuilt after the Conquest by Bishop Briand. This house,
situated on the beautiful site—now a public garden—on the
east side of Mountain Hill, was only for a few years the resid-
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ence of the Quebec bishops. Bishop de Saint-Vallier himself,
after his return in 1713, took up his lodging in the Hospital-
General. Bishop Briand and his successors received the most
free and cordial hospitality in the Seminary of Quebec until
1847. The palace was sold for an annual—and irredeemable
—payment of A1000. This arrangement was maintained
until 1888, when the buildings, which had been used as the
house of assembly, no longer existed, having been destroyed
by fire in 1883. The annual payment was redeemed for the
sum of $74,074, paid to Cardinal Taschereau.

The last year of Bishop Panet’s administration was
marked by the terrible plague of cholera which, in Quebec
and Montreal alone, carried to the grave nearly four thou-
sand people in five weeks. It gave the clergy a splendid
opportunity to display their zeal and charity. Without any
concern for their own lives, priests devoted themselves day
and night to the work of administering the consolations
and the last rites of religion to their dying people. These
examples of devotion were repeated when the plague broke
out again in 1834, 1849 and 1854.

Bishop Signay (1778-1850) was parish priest of Quebec
when he became coadjutor of Bishop Panet in 1827 under
the title of Bichop of Fussola. He began his administration
in 1832. Several important religious events took place in
his time. In the troubles of 1837 he took the same stand
as Bishop Lartigue and, in a pastoral letter, exhorted the
members of his diocese to lawful submission. Another letter
advised them to profit by the new law on Public Instruction
(1841) for the erection of parochial schools.

In 1844 the see of Quebec was erected into a metropolis
with three suffragans, Montreal, Kingston and Toronto. In
1847 three others were added, Newfoundland, Ottawa and
the North-West. Monseigneur Signay was the first to be
entitled Archbishop of Quebec, although Bishop Plessis, had
he chosen to do so, could have taken the name in 1819. By
the terms of the Bull the dioceses of the Maritime Provinces
were not to form part of the ecclesiastical province of Quebec,
but were to be summoned to the provincial council should
one take place. The Archbishop of Quebec was granted civil
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incorporation by 12 Vict. cap. 26, and another paragraph
of great consequence (§ 7) granted the same privilege to all
dioceses then in existence or thereafter erected.

The year 1847 left in Canadian annals a mournful record.
The stream of Irish immigration has already been mentioned.
By this time it had become a veritable flood—106,000 arrived
in that one year. They were poor tenants who had been
driven from their homes by famine or heartless landlords.
Crowded together by thousands on the small ships of those
days, they sailed for the New World as to a land of plenty and
freedom. The lack of space, air and food—for they had been
deceived as to the length of the voyage—made them an easy
prey to ship-fever. According to Henry Labouchere’s speech
in the House of Commons on February 16, 1848, 6110 persons
died at sea, 4100 on their arrival, 5200 in the hospitals, and
1900 in the towns to which they repaired. Several thousands
had landed at Grosse-Ile. It was a sad sight, and Canada
was moved with pity. Physicians went to the rescue ; their
names have been cut in granite, but ought also to be written
on men’s hearts. No less than forty-two French and Irish
priests volunteered to go to the relief of the unfortunates.
Nineteen caught the disease, and of these several died martyrs
to their sympathy: Fathers Hubert Robson, Edouard
Montminy, Hugh Paisley, Félix Séverin Bardy and Pierre
Roy. Among the others may be mentioned some names
illustrious in Canadian church history : Fathers Alexander
Taschereau, later a cardinal ; John Horan, afterwards Bishop
of Kingston ; J. B. Ferland, the historian; and Bernard
O'Reilly, later a protonotary-apostolic and a noted writer.
It is but just to add that the Protestant clergy, chiefly of
the Church of England, did not hesitate to brave the plague
in order to relieve such of the sufferers—about one-tenth—
as belonged to their creed. Bishop Mountain was one of the
first in the field, and was soon followed by seventeen of his
clergy, two of whom fell victims to the disease.

Nor was the typhus limited to Grosse-Ile. Hundreds of
immigrants carried its germs to Quebec, Montreal, Ottawa,
Kingston and Toronto, and died there charitably attended
by priests and sisters. It is stated that eighteen sisters and
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twenty-five priests succumbed in the task. Among these,
as already related, was the saintly Bishop Power of Toronto.

Amid these striking events spiritual life acquired much in-
tensity in the archdiocese. In 1841 the saintly Monseigneur
de Forbin Janson, Bishop of Nancy, whose eloquence stirred
all Canada, preached a retreat to the clergy; it was the
first since the Conquest. A society was formed in 1837
for the Propagation of the Faith and affiliated to the
Association of Lyons. Another society had for its object
the promotion of temperance. Its chief apostles were the
Rev. Father Edouard Quertier, renowned for his powerful
eloquence ; Vicar-General Alexis Mailloux; and Charles
Chiniquy, parish priest of Beauport, who afterwards became
a traitor to his vows and created a scandal by apostasy
which is still remembered after half a century. Three
religious orders were called into the diocese : the Brothers
of the Christian Schools in 1842 ; the Oblates in 1844,
who were placed in charge of the Indian Missions of the
Saguenay, which they served until 1911, when they were
replaced by the Eudist Fathers; the Jesuits in 1849, who
took charge of, and have kept ever since, the Church of the
Congregation of the Blessed Virgin in the upper town.

In his report to the Holy See in 1843 Bishop Signay
stated that hi